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The Translator and the

Translation

I am a mostly self-taught Sanskrit enthusiast. I went to
a Sanskrit presentation at a yoga studio sometime in
the late 1990s. That was my first exposure to any
structured Sanskrit class. The studio arranged a
second follow-up class, but no one showed up, except
me. [ took that as an omen. In 2003 I took two
Sanskrit workshops that emphasized learning the
Sanskrit alphabet and some noun declensions and verb
conjunctions. In 2005 I was able to find a Sanskrit
mentor to teach me Sanskrit until about mid-2006. For
the next year I continued my Sanskrit studies and
Sanskrit to English translations. You can see my
translation work during this time period and my
current work on my academia.edu profile:
https://independent.academia.edu/MichaelNeely

In mid-2007 T lost interest in Sanskrit and stopped
studying it. In 2014 my interest in Sanskrit was
rekindled. I felt a calling to come back to it and
started reviewing various Sanskrit primers and
textbooks.

In July 2015 I felt confident enough to start translating
the Bhagavad Gita in order to continue to increase my
proficiency in the Sanskrit language. I felt excited to
actually read and comprehend the Sanskrit of
the Bhagavad Gitaand to then translate it into
English. In addition to the Bhagavad Gita, 1 have
started some translation work on the Brihat Jataka,
the principal Upanishads, major jyotish texts, and
other Sanskrit works.

I am not a Sanskrit professor nor do I claim to be an
expert in the Sanskrit language. Various translations
of the Samkhya Karika, Sanskrit primers and
textbooks, and the Academic Room Sanskrit-English
Dictionary app were consulted during this translation.
In particular, I consulted the Samkhya Karika
translations by Swami Niranjanananda Saraswati, Dr.
T. G. Mainkar, C. Kunhan Raja, and Henry Thomas
Colebrooke, Esq., the Seven Systems of Indian
Philosophy by Pandit Rajmani Tigunait, Ph.D., and
the Sanskrit script for this text was found at
sanskritdocuments.org for clarification and guidance
in my own translation. I relied heavily on the Sanskrit
primer Devavanipravesika by Robert and Sally
Goldman, Sanskrit Composition by Vaman Shivaram
Apte, the Sanskrit Reference Manual by William
Bucknell, and the app just mentioned in making sure |
understood the Sanskrit underlying the translation.


https://independent.academia.edu/MichaelNeelyhttp:/

In my prose translations, I tried to be as literal as
possible, not adding anything to the translation that
was not in the original Sanskrit text. For each verse
translated, 1 show the Sanskrit devanagari text, the
transliteration of the Sanskrit into English (IAST
format), and the English translation I created. After
that, I broke down each word into its pre-sandhi form
and listed the various grammatical identifiers of each
word. Sometimes I also explain why my translation is
different from other translations and provide other
background information essential to understanding the
verses. Every translation has it place in the world. My
disagreement with a translation is just an exercise in
noticing how it departs from the literal translation.

Some Sanskritists may criticize this book given I am
not a credentialed Sanskritist in the guise that I made
certain grammar and translation errors. I am not
immune to error, but I am definitely confident that I
provide a valuable Sanskrit and Samkhya Karika
resource in this book. If one feels moved to criticize
my work, I would appreciate a detailed response in
regards to my error and not some off the cuff rebuke
from on high. I understand society’s tendency to give
the benefit of the doubt to a credentialed person over a
non-credentialed enthusiast, but just be aware that
both credentialed and uncredentialed people make
errors all the same. This book is filling a void that has

not been provided by the credentialed Sanskrit
community and that rarely engages the Sanskrit
enthusiast community in any public outreach beyond
the availability of their print and online publications.



Outline of Main Concepts

(listed as they appear in the text)
Purpose of this Text

This text presents an alternative method for removing
the injury caused by the three kinds of suffering
(internal, external, and supernatural). The method is
discernment between the unmanifest and manifest.
As opposed to the traditional means, this method is
permanent and does not incur further injury and
impurity.

Method of Discernment

The method of discernment between the unmanifest
and manifest begins by listing the 25 major principles
of reality, and identifying whether they are unmanifest
or manifest and whether or not they have nature
and/or change inherent within them as follows:

The Self (also commonly named the Supreme Spirit
or directly translated from its Sanskrit name, Purusha)
is not nature, does not change, and is unmanifest.

Mula Prakriti 1s only nature and is unmanifest.

Mahat, ego, and the five subtle elements are nature,
change, and are manifest.

The mind, the five instruments of cognition (seeing,
hearing, smelling, tasting, and touching), five
instruments of action (speech, hands, feet, anus, and
genital), and the five gross elements (space, air, fire,
water, and earth) change and are manifest.



Means of Arriving at Correct
Knowledge

Before going into more detail about the 25 major
principles of reality, this text lists and defines the
valid means for arriving at correct knowledge. These
valid means are as follows:

Perception — makes a determination based on the
various objects of the senses.

Inference — consists of three parts that are made
known attended with the characteristic and that
possessed of the characteristic, so there is a process of
perceiving the characteristic and that possessed of the
characteristic, and then making an inference between
the two.

Valid testimony — derived from a credible tradition.

Correct Knowledge of the
Imperceptible and Belief

There is a subset of inference called samanyata that is
a belief based on a perception beyond the senses.
Even though this object is inconclusive and remote,
the perception based on credible testimony is deemed
correct knowledge.

The Reasons for Imperceptibility

Things may be imperceptible because of great
distance or proximity, the weakness of the sense
organs, an unstable mind, subtlety, suppression,
humiliation, and the intermixture of similar things.

When things in nature are non-perceptible, it is
because they are subtle, not because they are
unmanifest. Through its effects, they are perceived
beginning with mahat, which is the combination of
the Self (pure consciousness) and Mula Prakriti (pure
unconsciousness). In addition, the effects reveal the
non-perceptible by in some ways being in the same
form as the cause, and in other ways being different
from the cause.



The Reasons Why the Effect is Inherent
in the Cause

The effect is already existent in nature, regardless of
the cause. Below is the reasoning:

Everything that is possible already exists because of
the absence of action in the non-existent.

A particular material cause is selected for a particular
effect, thus the effect exists before the cause.

Not all causes can produce particular effects, thus the
effect exists in spite of causes that are not able to

produce a particular effect.

The cause has to fit the effect, so the effect is already
there before the chosen cause.

A cause exists for every effect.

Definition of the Manifest and the
Unmanifest

Possessed of a cause, transient, limited, active,
multiform, dependent, characteristic, having parts, and
subordinate 1s the manifested. The unmanifested is the
opposite.

The manifested are the three gunas, possessed of
non-discrimination, an object of the sense,
commonplace, inanimate, and productive.

Thus, of the 25 principles of Samkhya philosophy, the
Self and Mula Prakriti are unmanifest. All the other
principles beginning with mahat are manifest.



Definition of the Gunas

The gunas are three in number. They are called sattva,
rajas, and tamas. They consist of pleasure, pain, and
languor, respectively. Their aims are to illumine,
advance, and restrain, respectively. And the existence
of their union is supportive and oppositional to each
other.

Sattva is buoyant and bright.
Rajas is desire, stimulation, and unsteadiness.
Tamas 1s heavy and enveloping.

The gunas are like a light, the function is according to
the aim.

The Gunas Infer What Cannot Be
Discriminated

Indiscriminateness and the such in the manifest and
unmanifest are proven from that endowed with the
three gunas and their non-existence in the Self. Also,
by the state of being composed of the gunas’ causes of
the effects, even the unmanifested is proven.

Reason for the Manifested Cause

Because there are divisions in reality that can be
measured (finiteness), there is mutual connection,
there 1s manifestation according to power, and from
the undivided universe the cause distributes the
effects. The cause is manifested and occurs according
to the three gunas based on their union and according
to the change. Like water, the particular resting place
of the gunas counter-balance each other.



Inference to the Existence of the Self

There is a Self because there is a condition for
another’s sake by the multitude and because there is a
controller opposite of the three gunas, etc. Also, there
is the aim in detachment of the soul from matter and
manifestation because there is the existence of the
enjoyer.

How the Abundance of the Self and
that in Contrast to Self is Established

The abundance of the Self is established from the
successive allotment of the action of birth and death
and the activity between those moments in life. And
also by the contrast of the three gunas.

And from that contrast between the gunas and the
Self, the state of being a witness is established as is
the detachment of the soul from matter, indifference,
seership, and a state of inaction of the Self.

From the union of the Self and Mula Prakriti, nature
appears as if it is possessed of consciousness and thus
the Self in the character in the condition of being the
performer in the gunas, appears as if it were the doer.

Reason for Creation

For the aim of seeing a vision of the Self and also the
aim of the soul’s detachment from matter of the
material world’s source, even possessed of both
blindness (the Self) and lameness (Nature), creation is
performed by that union (between the Self and
Nature).



Hierarchy of Creation from The instruments of cognition are known as seeing,
.. hearing, smelling, tasting, and touching. The
(Mula)Prakriti instruments of action are known as speech, hands,

feet, anus, and genital.
From (Mula)Prakriti comes mahat; from that, comes
ahamkara; from that, comes five instruments of See the visual hierarchy on the next page.
cognition, five instruments of action, the mind, and
the five elements (space, air, fire, water, earth).

Buddhi, which 1s the same as mahat, 1s effort.
Dharma, knowledge, indifference, power are
endowed with the quality of sattvic buddhi. The form
consisting of tamasic buddhi is the opposite of sattvic
buddhi.

Ahamkara 1s self-conceit. From that, a two-fold
creation occurs consisting of the mind, instruments of
cognition, instruments of action, and tanmatras
(space, air, fire, water, and earth).

From ahamkara arises vaikrita consisting of the mind,
instruments of cognition, and instruments of action
that consist of sattva. From the bhutadi are the
tanmatras (space, air, fire, water, and earth). Those
consist of tamas. Both of these come from rajas
(ahamkara).



Hierarchy of Creation from Mula Prakriti

Mula Prakrili
Sattvic Buddhi: Dharma, Mahat/Buddhi; effort Tamasic Buddhi: opposite of
knowledge, indifference, power the qualities of Sattva
Ahamkara
Rajasic
Ahamkara
Sattvic Ahamkara: Vaikrita Tamasic Ahamkara: Bhutadi

Mind (belonging both to the instruments of cognition and action)

Instruments of cognition (mere observation): seeing, hearing, smelling, Tanmatras (space, air, fire, water, and

tasting, and touching earth)

Instruments of action (functions): speech, hands, feet, the anus, and genitals.




The Nature of the Mind, Instruments of
Cognition, and Instruments of Action

The mind belongs to both sense (instruments of
cognition) and will (instruments of action) because it
assimilates to the various changes in the gunas and
variety of environments it encounters.

The five instruments of cognition are mere
observation.

The function of the five instruments of action are
speech, grasping, locomotion, elimination, and
pleasure.

The Common Functions Exclusive to
Buddhi, Ahamkara, and the Mind

Buddhi, ahamkara, and the mind have their own
specific characteristics where the verse lists the
definition in this text:

Buddhi: effort (verse 23)

Ahamkara: self-conceit (verse 24)

The mind: processes the stimuli from the environment
and responds via the instruments of action (verse 27)

The common functions among these instruments are
the five pranas (prana, apana, samana, udana, and
vyana).

The pranas are usually equated with chi from the
Chinese culture, “vital airs,” or life force.

Each of the five pranas rules over the pranic
functions as follows:

Prana: the breathing life force

Apana: the downward carrying life force
Samana: the equalizing life force
Udana: the upward carrying life force
Vyana: the pervasive life force



Instruments Used in the Seen and
Unseen

But the functions of buddhi, ahamkara, mind, and the
instruments of cognition are assigned to the seen. The
buddhi, ahamkara, mind are also assigned to the
unseen.

Cause of the Buddhi, Ahamkara, and
the Instruments of Cognition

The Self’s aim instigates the functions of buddhi,
ahamkara, mind, and the instruments of cognition to
produce a mutual purpose for that aim.

By nothing else is the cause made to act. The Self is
the prime cause.

The Causes and Effects of the
Instruments

The instruments are mahat, ahamkara, mind, seeing,
hearing, smelling, tasting, touching, speech, hands,
feet, anus, and genital. Those instruments cause
inducement, support, and illumination.

The effects of those causes are borne, maintained, and
illuminated by the instruments of seeing, hearing,
smelling, tasting, and touching, speech, hands, feet,
anus, and genital.



The Interior and Exterior
Categorization of the 13 Instruments

The interior instruments are three in number (buddhi,
ahamkara, mind).

The exterior instruments are ten in number (seeing,
hearing, smelling, tasting, and touching, speech,
hands, feet, anus, and genital).

These ten instruments are the objects of the three
interior instruments (buddhi, ahamkara, mind).

The exterior instruments reside in the present time.
The interior instruments reside in the past, present,
and future.

The Gross and Subtle Objects of the
Five Instruments of Cognition

Of those five instruments of cognition (seeing,
hearing, smelling, tasting, and touching), the objects
are both gross and subtle. Speech has its object of
sound. But all the other instruments of action (hands,
feet, anus, and genital) have five objects (sound,
touch, form, taste, and smell).

The Portal Keepers and Portals Among
the 13 Instruments

Buddhi, ahamkara, and mind absorb all objects. Those
three internal instruments are the portal keepers. All
the external instruments (the instruments of cognition
and action) are the portals.

The mind, ahamkara, instruments of cognition and
action, resembling a lamp and different from one
another due to the difference between the gunas, offer
the entire aim of the Self in the illuminated buddhi.



It is from this that the buddhi accomplishes all for the
pleasure of the Self. The buddhi also is able to
discriminate the subtle difference between the
Pradhana (Mula Prakriti) and the Self.

The Subtle and Gross Elements

The tanmatras are the subtle elements: sound, touch,
color, taste, and odor. From those are the five gross
elements: space, air, fire, water, and earth. The gross
elements are experienced as calming, turbulent, and
delusional.

The subtle elements together with the gross elements
are born of the mother and father, which are
manifested with the calm, turbulent, and deluded. The
subtle elements are permanent, those born of the
mother and father are finite.

The Nature of the Subtle Body

The subtle body is previously existent, unattached,
permanent, beginning with mahat and ending with the
subtle elements, undergoing transmigration, not
experiencing, and clothed with dispositions.

Like a picture without a support, just so a shadow
cannot be without a stake. Likewise, a subtle body
cannot stand without a support.

The subtle body produces the aim of the Self with the
discharge of cause and that derived from the cause
(the effect), which is derived from nature and the
union with the omnipresent. Like an actor, the subtle
body performs.

The Dispositions

The innate and natural dispositions are related to the
sattvic ahamkara (the mind, instruments of cognition
and action) and dharma, knowledge, indifference, and
power. The seen is related to the cause and effect are
the embryo, etc.



The Results of Various States of Being Creation which Proceeds from Buddhi

By dharma, one rises up and by adharma, one falls That creation which proceeds from buddhi is

down. categorized as loss, weakness, contentment, and
accomplishment. And from the contact of the diverse

By knowledge one becomes accomplished, by gunas, the divisions of that are a mere fifty, as

ignorance one becomes bound. follows:

From dispassion is absorption into nature; from Five divisions of loss;

passion arises rajas, which leads to the cycle of

existence. Twenty-eight divisions of weakness arising from the

weakness of the instruments;
From power comes no impediment, from weakness
comes obstacles. Nine forms of contentment;

Eight forms of accomplishment.



The Five Divisions of Loss

Tamas

Delusion is eightfold. One can be deluded by the eight
attainments of being very small in size, very great in
size, very light in weight, very heavy in weight,
having great lordship, having many possessions, able
to reach any place, and manifest anywhere.

Great delusion is tenfold. One can be greatly deluded
by the five objects of the senses (sound, touch, form,
taste, and smell), which can be of divine or human
origin.

Waning light has eighteen total forms mentioned
above: delusion and great delusion. These become the
eighteen forms by which one is brought down in the
form of joy in the experiences of those eighteen.

Darkness also has the same eighteen forms. In
darkness, fear strikes a person by being deprived of
the eighteen total forms of delusion and great delusion
that are supposed to bring joy.

The Twenty-eight Divisions of
Weakness

The injuries due to the weakness of the eleven
instruments (the mind, five instruments of cognition,
and five instruments of action) are deafness,
blindness, paralysis, loss of taste, loss of smell,
dumbness, mutilation, lameness, constipation,
impotence, and insanity.

The injuries due to the weaknesses of the buddhi are
seventeen injuries, which are based on the opposite of
the nine forms of contentment and the eight forms of
accomplishment mentioned next.

The Nine Forms of Contentment

The nine desired contentments are the four related to
the Self known as nature, material means, time, and
luck. And the five externals based on the cessation of
the objects of the senses.



The Eight Forms of Accomplishment

Reasoning, verbal authority, study, the threefold
destruction of sorrow (internal, external, and
supernatural), the acquisition of friends, and charity
are the eight accomplishments.

The previous three (infirmity, ignorance,
complacency) are a restraint on accomplishment.

The Twofold Process of Creation

There is no subtle body without dispositions. There is
no accomplishment of dispositions without a subtle
body. Therefore, a twofold creation occurs known as
the subtle body and dispositions.

Origin of Living Beings

There are eight divine origins: Brahman, Prajapati,
Indra, Pitri, Gandharva, Yaksha, Raksha, and Pishaca.

There are five animal origins: cattle, deer, bird,
reptile, and immobile things.

And there is One human origin.

Regions of the Gunas

Sattva abounds above.
Tamas abounds in the below.

Rajas is the creation in the middle and abounds in
rajas from Brahman down to a blade of grass



Sorrow is Inherent in Animate
Existence

The animate Self attains sorrow with the production
of old age and death because of the absence of the
destruction of the subtle body. Therefore, sorrow is a
part of one’s own state.

All Aim is for the Self

The accomplished of nature, beginning with mahat
down to distinct beings, is the means for the liberation
of each soul. The act in another’s aim is, as if, in one’s
own aim.

Like the manifestation of the inanimate milk is for the
aim of the growth of the calf, just so, the
manifestation of the foremost (Prakriti) is for the aim
of the liberation of the soul.

Like the world is engages in action for the means of
terminating desire, so the unmanifest engages for the
means of the liberation of the Self.

The Analogy of Engaging and
Disengaging in Nature

Like a female dancer having performed, disengages
from the dance of the theater, just so nature having
performed in illumination of the soul, disengages.

The Benefactor and Malefactor

With manifold means, nature, the benefactor, is
endowed with the gunas. It equally performs, without
benefit, the aims of the malefactor, the Self, one
without the gunas.



The Nature of the Self and Nature

The notion is that there is nothing more modest than
Nature. When Nature realizes, “I am seen,” Nature
will not again come near within sight of the Self.

Therefore, the Self is not bound, nor is it abandoned,
nor is it ever undergoing transmigration. Nature
undergoes the cycle of mundane existence. Wearing
different forms, it is bound and released.

What Binds and Liberates the Soul

With seven forms (dharma and adharma, passion and
dispassion, supremacy and weakness, and ignorance),
nature binds the soul by the soul. And that soul causes
one to go towards liberation for the aim of the Self,
which has one form, knowledge.

Parallels can be drawn from the eight forms above as
follows:

dharma and adharma;
dispassion and passion;
supremacy and weakness; and

knowledge and ignorance.

The Non-Existence of the “I”

“I am not, nothing is mine, nor is there an I,” is the
all-encompassing knowledge, pure and absolute,
without a doubt this is born through the repeated study
of the truth.



The Accomplishment of Knowledge

By that knowledge, the Self, well situated, standing
firm, possessed of sight, beholds nature, which has
ceased production and discontinued from the seven
forms based on the influence of the aim.

The Self, indifferent, thinks, “It is seen by me.” The
other, withdrawn, thinks, “I am seen.” Even existing
together (the Self and Nature) in union, there is no
aim of creation of those two.

Attainment of Right Knowledge and
the Influence of Memory

From attaining right knowledge of dharma and
adharma, passion and dispassion, supremacy and
weakness, and ignorance, one stands in the attainment
of the causeless. From the influence of memory, one
continues to live in cyclical existence.

When arrived at the dissolution of the body from
one’s own aims in acts and when there is cessation of
nature, there is attaining both complete and continual
detachment of the soul from matter.

Origin and Insight from this Secret
Knowledge

This secret knowledge of the Self’s aim was declared
by a great sage where the duration, birth, and
dissolution of beings were perceived.



Lineage of the Tantra Text of Samkhya
Philosophy

That holy, foremost sage gave this tantra (doctrine) to
Asuri with pity. Also, Asuri gave it to Pancashika.
The tantra was distributed to various places by
Pancashikha.

Having thoroughly understood the dogma, the
noble-minded Ishavarakrishna handed this short tantra
with the arya meters down through a lineage of
students.

Thus is declared in the 70 (verses) those subjects,
which are the subjects of the whole Shashti Tantra,
omitting the short narratives and controversies.



Verses

1. Because of the injury from the three kinds of
suffering, there is a desire to know that in the means
of removal. If that is [considered] useless [because
there exists] perceptible [means], it is not so. There is
no existence [of the perceptible means of removal]
based in permanency and completeness.

2. That one (the perceptible means) is beheld joined to
excess loss and impurity, indeed, that one is known
from the tradition. The contrary should be better based
on the discernment of the knowledge of the manifest
and unmanifest.

3. Mula Prakriti is the inanimate principle. Beginning
with mahat are the seven (mahat, ego, and the five
subtle elements), which are nature and changes. Those
consisting of sixteen (the mind, the five senses, the
five instruments of action, and the five gross
elements) are just change. The Self is not nature nor
change.

4. Perception, inference, and valid testimony are the
source for establishing all correct knowledge. These
three are the desired means to correct knowledge.
Indeed, from correct knowledge is the attainment of
correct knowledge of an object.

5. Perception is the determination, indeed, based on
the various objects of the senses. Inference is of three
parts that is made known attended with the
characteristic and that possessed of the characteristic.
And a credible tradition is a valid testimony.

6. And samanyata is based on a perception of those
beyond the senses and a belief based on an inference.
Therefore, even if it is inconclusive and remote, the
perception based on credible testimony is correct
knowledge.

7. [Things may be imperceptible] because of great
distance and proximity, the weakness of the organs of
sense, an unstable mind, subtlety, suppression,
humiliation, and the intermixture of similar things.



8. Because of subtlety that (nature) is non-perceptible,
and not because it is unmanifest. Through its effects,
that is perceived beginning with mahat. And that
which is to be done (the effect) is different in form
from nature (the cause) and having the same form (as
nature, the cause).

9. The necessary existence of an effect (as inherent in
a cause) is because of the absence of cause in the
non-existent, because of the seizure of material cause
(for the effect), because of the non-existence of all
cause of the able, because the cause is fit to be
capable, and because of the existence of cause.

10. Possessed of a cause, transient, limited, active,
multiform, dependent, characteristic, having parts, and
subordinate 1s the manifested. The unmanifested is the
opposite.

11. The manifested are the three gunas, possessed of
non-discrimination, an object of the sense,
commonplace, inanimate, and productive. So also is
the source of the material world (Mula Prakriti).
Contrary to that and yet similar is the Supreme Spirit.

12. The gunas consist of pleasure, pain, and languor.
The aims are to illumine, advance, and restrain,
[respectively]. And the existence of the union is
supportive and opposing of each other.

13. Sattva is buoyant and bright. Rajas is desire,
stimulation, and unsteadiness. Tamas, indeed, is
heavy and enveloping. [The gunas] are like a light, the
function is according to the aim.

14. Indiscriminateness and the such [in the manifest
and unmanifest] are proven from that endowed with
the three gunas. That is based on the non-existence in
the reverse. Based on the state of being composed of
the gunas’ causes of the effects, even the
unmanifested is proven.

15. Because of the measure of the divisions, the
mutual connection, the manifestation according to the
power, and the division of the effect by the cause from
the undivided of the universe.

16. The cause is manifested and occurs according to
the three gunas based on their union and according to
the change, like water, the particular resting place of
the gunas counter-balance.



17. Because there is a condition for another’s sake by
the multitude and because there is a controller
opposite of the three gunas, etc., there is a Self.
Because there is the existence of the enjoyer there is
the aim in detachment of the soul from matter and
manifestation.

18. The abundance of the Self is established from the
successive allotment of the action of birth and death
and activity, and indeed, the contrast of the three
gunas.

19. And from that contrast 1s established the state of
being a witness, the detachment of the soul from

matter, indifference, seership, and a state of inaction
of the Self.

20. Therefore, from the union, that inanimate
[appears] as if possessed of consciousness (the
animate). And thus, the character in the state of being
the performer in the gunas, the indifferent (Self)
appears as if it were the doer.

21. For the aim of seeing a vision of the Self and also
the aim of the detachment of the soul from matter of
the source of the material world. Even possessed of
both blindness (the Self) and lameness (Nature),
creation is performed by that union (between the Self
and Nature).

22. From (Mula)Prakriti is the portion of mahat. From
that 1s ahamkara, from that is a set consisting of the 16
(five organs of cognition, five organs of action, and
the mind), and also from the five of the 16 divisions
are the five elements (space, air, fire, water, earth).

23. Buddhi is effort. Dharma, knowledge,
indifference, power are endowed with the quality of
sattva [of buddhi]. The form consisting of tamas [of
buddhi] is the opposite from this (sattva).

24. Ahamkara is self-conceit. From that a two-fold
creation occurs consisting of the eleven (mind, organs
of cognition, organs of action) and the set of the
tanmatra (space, air, fire, water, and earth), indeed,
consisting of five.



25. From ahamkara arises vaikrita consisting of the
eleven (mind, organs of cognition, organs of action)
that consists of sattva. From the bhutadi are the
tanmatras (space, air, fire, water, and earth). That
consists of tamas. Both of these come from rajas.

26. The instruments of cognition are known as seeing,
hearing, smelling, tasting, and touching. The
instruments of action are known as the speech, hands,
feet, the anus, and genital.

27. Here, the mind belongs to both, sense (organs of
cognition) and will (organs of action), based on the
assimilation to the distinctions in the change of the
gunas and the variety based on the division of the
environment.

28. Among the sense of hearing, etc. of the five
(instruments of cognition) are considered mere
observation. The function of the five (instruments of
action) are speech, seizure, locomotion, evacuation,
and pleasure.

29. The function of the three (buddhi, ahamkara, and
mind) have specific characteristics given they are
exclusive. The common function of the instruments
beginning with prana, etc., related to the wind, are the
five (prana, apana, samana, udana, and vyana).

30. But the functions are simultaneous and successive
of the set of four (buddhi, ahamkara, mind, and the
instruments of cognition) in regards to that assigned to
the seen. And thus, among the unseen is that previous
function of the three (buddhi, ahamkara, mind).

31. They (buddhi, ahamkara, mind, and the
instruments of cognition) arrive at their respective
function producing for a mutual purpose. Indeed, the
aim of the Self is the motive. By nothing else is the
cause made to act.

32. The instrument is of 13 kinds (mahat, ahamkara,
mind, seeing, hearing, smelling, tasting, and touching,
speech, hands, feet, the anus, and genital). That causes
inducement, support, and illumination. And the effect
of that to be borne, maintained, and illuminated is in
10 parts (seeing, hearing, smelling, tasting, and
touching, speech, hands, feet, the anus, and genital).



33. The interior instrument is three in number
(buddhi, ahamkara, mind). The exterior instrument is
ten in number (seeing, hearing, smelling, tasting, and
touching, speech, hands, feet, the anus, and genital) is
called the object of the three (buddhi, ahamkara,
mind). The exterior instrument is in the present time.
The interior instrument is in the three times (past,
present, and future).

34. Of those five instruments of cognition (seeing,
hearing, smelling, tasting, and touching), the objects
are gross and subtle. Speech has its object of sound.
But all the other (instruments of action) (hands, feet,
the anus, and genital) have five objects.

35. From which buddhi together with the internal
instrument absorbs all objects, from that the three
kinds of instruments (buddhi, ahamkara, and mind)
are a portal keepers. All the others (the instruments of
cognition and action) are the portals.

36. These (mind, ahamkara, instruments of cognition
and action), resembling a lamp and different from
one another due to the difference between the gunas,
offer the entire aim of the Self in the illuminated
buddhi.

37. From which the buddhi accomplishes all for the
pleasure of the Self. And indeed, that one again

discriminates the subtle difference between the
Pradhana (Mula Prakriti) and the Self.

38. The tanmatras are the subtle elements (sound,
touch, color, taste, and odor). From those are the five
gross elements (space, air, fire, water, and earth).
From the five are those gross (elements) experienced
as calm, turbulent, and deluded.

39. The subtle elements together with the gross
elements born of the mother and father arisen with the
three kinds (calm, turbulent, and deluded). The subtle
elements of those ought to be permanent, those born
of the mother and father are finite.

40. The subtle body is previously existent, unattached,
permanent, beginning with mahat and ending with the
subtle elements, undergoing transmigration, not
experiencing, and clothed with dispositions.

41. Like a picture without a support, just so a shadow
cannot be without a stake. Likewise, a subtle body
cannot stand without a support.



42. This (subtle body) produces the aim of the Self
with the discharge of cause and that derived from the
cause (the effect) from nature and the union with the
omnipresent. Like an actor, the subtle body performs.

43. The innate and natural dispositions are related to
the sattvic ahamkara (the mind, instruments of
cognition and action) and dharma, etc. The seen
related to cause and effect are the embryo, etc.

44. By dharma one goes upwards and by adharma
one goes below. By knowledge is accomplishment,
from the reverse is considered bondage.

45. From dispassion is absorption into nature, from
that passion related to rajas is the cycle of existence,
from power is no impediment, from the opposite is the
opposite.

46. That creation which proceeds from buddhi is
categorized as loss, weakness, contentment, and
accomplishment. And from the contact of the diverse
gunas, the divisions of that are a mere fifty.

47. There are five divisions of loss and twenty-eight
divisions of weakness arising from the weakness of
the instrument. Contentment has nine forms.
Accomplishment has eight forms.

48. From tamas is the eightfold division of delusion
and tenfold division of great delusion. Thus, there are
eighteen forms of waning light and also [eighteen
forms] of darkness.

49. The weakness is the injuries of the eleven
instruments together with the injuries of the buddhi
declared as the seventeen injuries from the buddhi
based on the opposite of accomplishment and
contentment.

50. The nine desired contentments are the four related
to the Self (the internals) known as nature, material
means, time, and luck. And the five externals based
on the cessation of the objects of the senses.

51. Reasoning, verbal authority, study, the threefold
destruction of sorrow (internal, external, and
supernatural), the acquisition of a friends, and charity
are the eight accomplishments. The previous three
(infirmity, ignorance, complacency) are a restraint on
accomplishment.

52. There is no subtle body without dispositions.
There 1s no accomplishment of dispositions without a
subtle body. Therefore, a twofold creation occurs
known as the subtle body and dispositions.



53. There are eight kinds (Brahman, Prajapati, Indra,
Pitri, Gandharva, Yaksha, Raksha, and Pishaca)
derived from the divine origin, five forms (cattle,
deer, bird, reptile, and immobile things) derived from
an animal origin, and one kind derived from a human
origin. This is the summary of creation in regards to
living beings.

54. Upwards abounds in sattva, from the root abounds
tamas, and creation in the middle abounds in rajas
from Brahman, etc. down to a blade of grass.

55. There, the animate Self attains sorrow producing
old age and death because of the absence of
destruction of the subtle body. Therefore, sorrow is a
part of one’s own state.

56. It is said, that the accomplished of nature
beginning with mahat down to distinct beings is the
means for the liberation of each soul. The act in
another’s aim is as if in one’s own aim.

57. Like the manifestation of the inanimate milk is for
the aim of the growth of the calf, just so the
manifestation of the foremost (Prakriti) is for the aim
of the liberation of the soul.

58. Like the world is engages in action for the means
of terminating desire, so the unmanifest engages for
the means of the liberation of the Self.

59. Like a female dancer having performed,
disengages from the dance of the theater, just so
nature [having performed] in illumination of the soul,
disengages.

60. With manifold means the benefactor is endowed
with the gunas. It equally performs, without benefit,
the aims of that malefactor Self, one without the
gunas.

61. My notion is that there is nothing more modest
than Nature. When she realizes, “I am seen,” she will
not again come near within sight of the Self.

62. Therefore, (the Self) is not bound, nor is it
abandoned, nor is it ever undergoing transmigration.
Nature undergoes the cycle of mundane existence.
Wearing different forms, it is bound and released.

63. But indeed, with seven forms (dharma, dispassion,
supremacy, adharma, ignorance, passion, weakness),
nature binds the soul by the soul, and indeed, that
(soul) causes one to go towards liberation for the aim
of the Self with one form (knowledge).



64. “I am not, nothing is mine, nor is there an 1,” is the
all encompassing knowledge, pure and absolute,
without a doubt born through the repeated study of the
truth.

65. By that (knowledge), the Self, well situated
standing firm possessed of sight, beholds nature,
which has ceased production and discontinued from
the seven forms based on the influence of the aim.

66. The Self, indifferent, thinks, “It is seen by me.”
The other, withdrawn, thinks, “I am seen.” Even
existing together (the Self and Nature) in union, there
is no aim of creation of those two.

67. From attaining, indeed, right knowledge of
dharma, etc., one stands in the attainment of the
causeless. From the influence of latent dispositions, a
body is retained possessed of the nature of a revolving
wheel.

68. When arrived at the dissolution of the body from
one’s own aims in acts and when there is cessation of
Nature, there is attaining both complete and continual
detachment of the soul from matter.

69. This secret knowledge of the aim of the Self was
declared by a great sage. Where the duration, birth,
and dissolution of beings are perceived.

70. That holy, foremost sage with pity gave it to
Asuri. Also, Asuri gave it to Pancashika. By him
(Pancashikha), the tantra (doctrine) was distributed to
various places.

71. And this summary with the Arya meters handed
down from a lineage of students through the
noble-minded Ishavarakrishna, having thoroughly
understood the dogma.

72. Thus is declared in the 70 (verses) are those
subjects which are the subjects of the whole Shashti
Tantra, omitting the short narratives and
controversies.



Grammatical Detail of the
Verses

Verse 1

g AR o T AT JG eI gt |
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drste sapartha cennaikantatyantato'bhavat 1 1 1

Because of the injury from the three kinds of
suffering, there is a desire to know that in the means
of removal. If that is [considered] useless [because
there exists] perceptible [means], it is not so. There is
no existence [of the perceptible means of removal]
based in permanency and completeness.



duhkha = suffering

traya = three kinds

abhighata = injury

dubkhatrayabhighatat (stem form:
duhkhatrayabhighata) (masculine/neuter, ablative,
singular) = because of the injury from the three kinds
of suffering (internal, external, and divine)

cee A — cee A —

singular) = the desire to know

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

abhighatake (stem form: abhighataka) (masculine,
locative, singular) = in removal

hetau (stem form: hetu) (masculine, locative, singular)
= in the means

drste (1st class verb root: dr§) (past passive participle,
masculine, locative, singular) = in the perceived

sa (pronoun, 3rd person, feminine, nominative,
singular) = that

apartha (stem form: apartha) (feminine, nominative,
singular) = useless

ced (conjunction) (indeclinable) = if
na (particle of negation) (indeclinable) = not

ekanta = completeness

atyanta = permanency

ekantatyantatas (adverb ending “-tas” with an ablative
case connotation) (indeclinable) = based in
completeness and permanency

abhavat (stem form: abhava) (masculine/neuter,
ablative, singular) = non-existence



This text on Samkhya philosophy states there are
three kinds of suffering: internal, external, and
supernatural. The internal ones are associated with
bodily diseases and malfunctions. External ones are
from the environment like accidents and dangers.
Supernatural ones are spiritual, such as those from
spirits.

Obviously, when there is suffering, people will try to
remove suffering with perceivable means such as
medicine and surgery for internal suffering, taking
precautions and building shelter for external ones, and
performing rituals for spiritual ones. But, per this text,
these perceivable means are not permanent nor
complete. Thus, the reason for expounding the
Samkhya philosophy in this text.

Verse 2

TecacleIATdeh: H EgTarIe AeTafaaged: |
A AT ST SqFATTFIA A ATAT, 1 Qi

drstavadanusravikah sa hyavisuddhi

ksayatisayayuktah |

A —

That one (the perceptible means) is beheld joined to
excess loss and impurity, indeed, that one is known
from the tradition. The contrary should be better based
on the discernment of the knowledge of the manifest
and unmanifest.



drstavat (1st class verb root: dr§) (past active avyakta = unmanifest

participle, neuter, nominative, singular) = beheld jha = knowledge

vijiiana = discernment
anusravikas (stem form: anusravika) (masculine, vyaktavyaktajfiavijfianat (masculine, ablative,
nominative, singular) = known from tradition singular) = based on the discernment of the

knowledge of the manifest and unmanifest
sas (pronoun, 3rd person, masculine, nominative,
singular) = that one

hi (adverb) (indeclinable) = indeed

avisuddhi = impurity

ksaya = loss

atiSaya = excess

yuktas = joined

avisuddhiksayatisayayuktas (7th class verb root: yuj)
(past passive participle, masculine, nominative,
singular) = joined to excess loss and impurity

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

viparitas (stem form: viparita) (masculine,
nominative, singular = contrary

sreyan (stem form: $reyas) (comparative, masculine,
nominative, singular) = should be better
vyakta = manifest



The action of discernment between the manifest and
unmanifest is a very common piece of wisdom in
ancient Indic literature.

Verse 3

HelTehicR [T HgaTeT: Fehididehad: Foc |
NISerehEd] TaehRT o Fepfclel faepfel: T&: o 34
miulaprakrtiravikrtirmahadadyah prakrtivikrtayah
sapta |

sodasakastu vikaro na prakrtirna vikrtih purusah 11 311

Mula Prakriti is the inanimate principle. Beginning
with mahat are the seven (mahat, ego, and the five
subtle elements), which are nature and changes. Those
consisting of sixteen (the mind, the five senses, the
five instruments of action, and the five gross
elements) are just change. The Self is not nature nor
change.



miila = root

prakrtis = nature

millaprakrtis (stem form: miilaprakrti) (feminine,
nominative, singular) = Mula Prakriti (the original
root out of which matter or all apparent forms are
evolved)

avikrtis (stem form: avikrti) (feminine, nominative,
singular) = the inanimate principle

mahat = mahat

adi = beginning with

mahat (stem form: mahadadi) (feminine, nominative,
plural) = beginning with mahat (the intellect)

prakrti = nature

vikrti = changes

prakrtivikrtayas (stem form: prakrtivikrti) (prakrti +
vikrtayas) (feminine, nominative, plural) = nature and
changes

sapta (cardinal number) = seven

sodasakas (cardinal number with nominal derivative
“-ka”) = consisting of sixteen (mind, the five senses
(seeing, hearing, smelling, tasting, and touching), the
five instruments of action (hands, feet, mouth, anus,
and genital), and the five gross elements (ether, air,
fire, water, and earth)

tu (conjunction) (indeclinable) = are just

vikaras (stem form: vikara) (masculine, nominative,
singular) = change

na (particle of negation) = not

prakrtis (stem form: prakrti) (feminine, nominative,
singular) = nature (source of the material world)

na (particle of negation) = not

vikrtis (stem form: vikrti) (feminine, nominative,
singular) = change (the animate principle)

purusas (stem form: purusa) (masculine, nominative,
singular) = the Self



Verse 4

TSCHAAATCA T o HITHTOT el |
Ry yAmofASe yAafaeier: gAmomefRr i1 ¥
drstamanumanamaptavacanam ca
sarvapramanasiddhatvat |

trividham pramanamistam prameyasiddhih
pramanaddhi 11 41

Perception, inference, and valid testimony are the
source for establishing all correct knowledge. These
three are the desired means to correct knowledge.

Indeed, from correct knowledge is the attainment of
correct knowledge of an object.

drstam (1st class verb root: dr§) (past passive
participle, neuter, nominative, singular) = perception

anumanam (stem form: anumana) (neuter, nominative,
singular) = inference

aptavacanam (stem form: aptavacana) (neuter,
nominative, singular) = valid testimony

ca (conjunction) (indeclinable) = and

sarva = all

pramana = knowledge

siddhatva = establishing

sarvapramanasiddhatvat (stem form:
sarvapramanasiddhatva) (neuter, ablative, singular) =
are the source for establishing all correct knowledge

trividham (stem form: trividha) (neuter, nominative,
singular) = three kinds

pramanam (stem form: pramana) (neuter, nominative,
singular) = means to correct knowledge

istam (6th class verb root: is) (past passive participle,
neuter, nominative, singular) = desired

prameya = correct knowledge of an object



siddhi = attainment

prameyasiddhis (stem form: prameyasiddhi)
(feminine, nominative, singular) = attainment of
correct knowledge of an object

pramanat (stem form: pramana) (neuter, ablative,
singular) = from correct knowledge

hi (adverb) (indeclinable) = indeed

Verse S
wfafasaregaara e RfaUHATATARTH)
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prativisayadhyavasayo drstam
trividhamanumanamakhyatam|

tallingalingiptirvakamaptasrutiraptavacanam tu 11 5 i

Perception is the determination, indeed, based on the
various objects of the senses. Inference is of three
parts that is made known attended with the
characteristic and that possessed of the characteristic.
And a credible tradition is a valid testimony.



prativisayat (masculine, ablative, singular) = based on
various objects of the senses

hi (adverb) (indeclinable) = indeed

avasayas (stem form: avasaya) (masculine,
nominative, singular) = determination

drstam (1st class verb root: dr$) (past passive
participle, neuter, nominative, singular) = perception

trividham (stem form: trividha) (neuter, nominative,
singular) = three parts

anumanam (stem form: anumana) (neuter, nominative,
singular) = inference

akhyatam (2nd class verb root: khya) (past passive
participle, neuter, nominative, singular) = made
known

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

linga = characteristic

lingi = possessed of the characteristic

purvaka = attended with

lingalingipiirvakam (stem form: lingalingiptirvaka)
(neuter, nominative, singular) = attended with the
characteristic and that possessed of the characteristic

aptasrutis (stem form: aptasruti) (feminine,
nominative, singular) = a credible tradition

aptavacanam (stem form: aptavacana) (neuter,
nominative, singular) = valid testimony

tu (conjunction) (indeclinable) = and



Verse 6

AT TE] TSCGA oG Ao T TATATAT |
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samanyatastu drstadatindriyanam pratitiral numanat |
tasmadapicasiddham paro'ksamaptagamat siddham
o6
And samanyata is based on a perception of those
beyond the senses and a belief based on an inference.
Therefore, even if it is inconclusive and remote, the

perception based on credible testimony is correct
knowledge.

samanyatas (stem form: samanyata) (masculine,
nominative, singular) = samanyata [a kind of
inference (neither deduced from the relation of cause
to effect, nor from that of effect to cause) on the
connection between the characteristic and the person
or thing possessed of the characteristic and is not
directly perceptible.]

tu (conjunction) (indeclinable) = and

drstat (1st class verb root: dr$) (past passive participle,
masculine, ablative, singular) = based on a perception

atindriyanam (stem form: atindriya)
(masculine, genitive, plural) = of those beyond the

SENSCS

pratitis (stem form: pratiti) (feminine, masculine,
singular) = belief

anumanat (stem form: anumana) (neuter, ablative,
singular) = based on an inference

tasmat (adverb) (indeclinable) = therefore
api (adverb) (indeclinable) = even

ca (conjunction) (indeclinable) = and



asiddham (4th class verb root: sidh) (past passive
participle, neuter, nominative, singular) =
inconclusive

paras (stem form: para) (masculine, nominative,
singular) = remote

aksam (stem form: aksa) (neuter, nominative,
singular) = perception

aptagamat (stem form: aptagama) (masculine,
ablative, singular) = based on credible testimony

siddham (4th class verb root: sidh) (past passive
participle, neuter, nominative, singular) = correct
knowledge

Verse 7

eI AT e TETdTe, HATSTATEATAT |
TleFATe, cAqETTE AT FATATHGRIEH

no
atidiirat samipyadindriyaghatan mano'navasthanat |
sauksmyad vyavadhanadabhibhavat
samanabhiharacca 11 7 1
[Things may be imperceptible] because of great
distance and proximity, the weakness of the organs of

sense, an unstable mind, subtlety, suppression,
humiliation, and the intermixture of similar things.



atidurat (stem form: atidiira) (neuter, ablative,
singular) = because of a great distance

samipyat (stem form: samipya) (neuter, ablative,
singular) = because of proximity

indriya = instruments

ghata = injury

indriyaghatat (stem form: indriyaghata) (masculine,
ablative, singular) = because of the weakness of the
instruments

manas (stem form: manas) (neuter, nominative,
singular) = mind

anavasthanat (stem form: anavasthana) (neuter,
ablative, singular) = because of an unstable

sauksmyat (stem form: sauksmya) (neuter, ablative,
singular) = because of subtlety

vyavadhanat (stem form: vyavadhana) (neuter,
ablative, singular) = because of suppression

abhibhavat (stem form: abhibhava) (masculine,
ablative, singular) = because of humiliation

samanabhiharat (stem form: samanabhiharat) (neuter,

ablative, singular) = because of the intermixture of
similar things (ambiguity)

ca (conjunction) (indeclinable) = and



Verse 8

A& Tee T TRIATHTAT PRIAETGUe S |
HECTIG Tod S Th{aa®d &I 11 ¢ 1
sauksmyat tadanupalabdhirnabhavat
karyatastadupalabdhih |

mahadadi tacca karyam prakrtiviripam sartipam ca
I8

Because of subtlety that (nature) is non-perceptible,
and not because it is unmanifest. Through its effects,
that 1s perceived beginning with mahat. And that
which is to be done (the effect) is different in form

from nature (the cause) and having the same form (as
nature, the cause).

sauksmyat (stem form: sauksmya) (neuter, ablative,
singular) = because of subtlety

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

anupalabdhis (stem form: anupalabdhi) (feminine,
nominative, singular) = non-perceptible

na (particle of negation) (indeclinable) = not

abhavat (stem form: abhava) (masculine/neuter,
ablative, singular) = because it is unmanifest

karyatas (adverb) (indeclinable) = through its effects

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

upalabdhis (stem form: upalabdhi) (feminine,
nominative, singular) = perceived

mahat (stem form: mahat) (neuter, nominative,
singular) = mahat

adi (adverb) (indeclinable) = beginning with
tad (pronoun, 3rd person, neuter, nominative,
singular) = that



ca (conjunction) (indeclinable) = and

karyam (8th class verb root: kr) (gerundive, neuter,

nominative, singular) = which is to be done (the
effect)

prakrti = nature

virtipa = different in form

prakrtiviriipam (stem form: prakrtiviripa) (feminine,
nominative, singular) = different in form from nature

saripam (stem form: sariipa) (neuter, nominative,
singular) = having the same form

ca (conjunction) (indeclinable) = and

Verse 9

ITHCHUTGUIGTAAE UTTc] HAHEHATHTET |

AFAEYT AFIFUTc] FRUTHTATTT T IH 11 Rl
asadakaranadupadanagrahanat sarvasambhavabhavat |
saktasya Sakyakaranat karanabhavacca satkaryam

non

The necessary existence of an effect (as inherent in a
cause) is because of the absence of cause in the
non-existent, because of the seizure of material cause
(for the effect), because of the non-existence of all
cause of the able, because the cause is fit to be
capable, and because of the existence of cause.



asad = non-existent

akarana = absence of cause

asadakaranat (stem form: asadakarana) (neuter,
ablative, singular) = Because of the absence of cause
in the non-existent

upadana = material cause

grahana = seizure

upadanagrahanat (stem form: upadanagrahana)
(neuter, ablative, singular) = because of the seizure of
material cause (for the effect)

sarva = all

sambhava = cause

abhava = non-existence

sarvasambhavabhavat (stem form:
sarvasambhavabhava) (masculine, ablative, singular)
= because of the non-existence of all cause

saktasya (5th class verb root: $akta) (past passive
participle, masculine, genitive, singular) = of the able

sakyakaranat (stem form: §akyakarana) (masculine,
ablative, singular) = because the cause fit to be
capable

karanabhavat (stem form: karanabhava) (masculine,
ablative, singular) = because of the existence of cause

ca (conjunction) (indeclinable) = and

satkaryam (stem form: satkarya) (neuter, nominative,
singular) = the necessary existence of an effect (as
inherent in a cause)



G Wcled o TAudHSTFIAH 11 S0
hetumadanityamavyapi sakriyamanekamasritam
lingam |

savayavam paratantram vyaktam viparitamavyaktam
n10 n

Possessed of a cause, transient, limited, active,
multiform, dependent, characteristic, having parts, and

subordinate is the manifested. The unmanifested is the
opposite.

hetumat (stem form: hetumat) (neuter, nominative,
singular) = possessed of a cause

anityam (stem form: anitya) (neuter, nominative,
singular) = transient

avyapi (stem form: avyapin) (neuter, nominative,
singular) = limited

sakriyam (stem form: sakriya) (neuter, nominative,
singular) = active

anekam (stem form: aneka) (neuter, nominative,
singular) = multiform

asritam (1st class stem form: asri) (past passive
participle, neuter, nominative, singular) = dependent

lingam (stem form: linga) (neuter, nominative,
singular) = characteristic

savayavam (stem form: savayava) (neuter,
nominative, singular) = having parts

paratantram (stem form: paratantra) (neuter,
nominative, singular) = subordinate



vyaktam (1st class verb root: ang) (past passive
participle, neuter, nominative, singular) = manifested

viparitam (2nd class verb root: vipar) (past passive
participle, neuter, nominative, singular) = the opposite

avyaktam (1st class verb root: ang) (past passive
participle, neuter, nominative, singular) = the
unmanifested (the primordial element whence all the
phenomena of the material world are developed)

Verse 11
FeomATaafs favar: T yHaeid |
ST TTUT TITeT e [auRIETdT o GATE 11 221

trigunamaviveki visayah samanyamacetanam
prasavadharmi |
vyaktam tatha pradhanam tadviparitastatha ca puman

niln

The manifested are the three gunas, possessed of
non-discrimination, an object of the sense,
commonplace, inanimate, and productive. So also is
the source of the material world (Mula Prakriti).
Contrary to that and yet similar is the Supreme Spirit.



trigunam (stem form: triguna) (neuter, nominative,
singular) = the three gunas (sattva, rajas, and tamas)

aviveki (stem form: avivekin) (neuter, nominative,
singular) = possessed of non-discrimination

visayas (stem form: visaya) (masculine, nominative,
singular) = the object of the sense

samanyam (stem form: samanya) (neuter, nominative,
singular) = commonplace

acetanam (stem form: acetana) (neuter, nominative,
singular) = inanimate

prasavadharmi (stem form: prasavadharmin) (neuter,
nominative, singular) = productive

vyaktam (1st class verb root: ang) (past passive
participle, neuter, nominative, singular) = manifested

tatha (adverb) (indeclinable) = so also
pradhanam (stem form: pradhana) (neuter,

nominative, singular) = the source of the material
world (Mula Prakriti)

tad = that

viparita = contrary

tadviparitas (stem form: viparita) (masculine,
nominative, singular = contrary to that

tatha ca (indeclinable) = and yet similar

puman (stem form: pums) (masculine, nominative,
singular) = the Supreme Spirit



Verse 12

SreashifafasmereseT: serremgRfaasar: |

A ST RHATHTSAAA (A YATAILT IOM: 1 ¢
prityapritivisadatmakah prakasapravrttiniyamarthah |
anyo'nyabhibhavasrayajananamithunavrttayasca
gunah 11 121

The gunas consist of pleasure, pain, and languor. The
aims are to illumine, advance, and restrain,

[respectively]. And the existence of the union is
supportive and opposing of each other.

priti = pleasure

apriti = pain

visada = languor

atmakas = consisting of

prityapritivisadatmakas (stem form:
prityapritivisadatmaka) (masculine, nominative,
plural) = consisting of pleasure, pain, and languor

prakasa = illumine

pravrtti = advance

niyama = restrain

artha = the aim

prakasapravrttiniyamarthas (stem form:
prakasapravrttiniyamartha) (masculine, nominative,
plural) = the aims are to illumine, advance, and
restrain, [respectively]

anyo'nya = each other

abhibhava = oppose

asraya = support

mithuna = union

vrtti = existence
anyo'nyabhibhavasrayajananamithunavrttayas (stem
form: anyo'nyabhibhavasrayajananamithunavrtti)
(anyo'nya + abhibhava + asraya + mithuna + vrttayas)
(masculine, nominative, plural) = the existence of the
union is supportive and opposing of each other



ca (adverb) (indeclinable) = and

gunas (stem form: guna) (masculine, nominative,
plural) = the gunas

Verse 13

Ted AYIRTRIRHSCHISCFSH Tel I T |
IEaOTHAT dH: Faqaeardar gia: n ¢3u
sattvam laghuprakasakamistamupastambhakam
calam ca rajah |

guruvaranakameva tamah pradipavaccarthato vrttih
i3

Sattva is buoyant and bright. Rajas is desire,
stimulation, and unsteadiness. Tamas, indeed, is

heavy and enveloping. [The gunas] are like a light, the
function is according to the aim.



sattvam (stem form: sattva) (neuter, nominative,
singular) = sattva (the quality of equilibrium, purity,
and goodness)

laghu = buoyant

prakasakam = bright

laghuprakasakam (stem form: laghuprakasaka)
(neuter, nominative, singular) = buoyant and bright

istam (stem form: ista) (neuter, nominative, singular)
= desire

upastambhakam (stem form: upastambhaka) (neuter,
nominative, singular) = stimulation

calam (stem form: cala) (neuter, nominative, singular)
= unsteadiness

ca (conjunction) (indeclinable) = and

rajas = rajas

guru = heavy

varanakam = enveloping

guruvaranakam (stem form: guruvaranaka) (neuter,

nominative, singular) = heavy and enveloping

eva (adverb) (indeclinable) = indeed

tamas = tamas

pradipavat (stem form: pradipavat) (pradipa + vat)
(adverb) (indeclinable) = like a lamp

ca (conjunction) (indeclinable) = and

arthatas (artha + tas) (adverb) (indeclinable) =
according to the aim

vrttis (stem form: vrtti) (feminine, nominative,
singular) = the function



Verse 14

Jrfaaeranie: feRe F9uard defaudareard |
HRUTUITcHbcdlc] hRIEATHFAHTT et 1 2y

avivekyadih siddhas traigunyat tadviparyayabhavat |
karanagunatmakatvat karyasyavyaktamapi siddham

n14

Indiscriminateness and the such [in the manifest and
unmanifest] are proven from that endowed with the
three gunas. That is based on the non-existence in the
reverse. Based on the state of being composed of the
gunas’ causes of the effects, even the unmanifested is
proven.

aviveki = indiscriminateness

adi = and the such

avivekyadis (stem form: avivekyadi) (feminine,
nominative, singular) = indiscriminateness and the
such

siddhas (4th class verb root: sidh) (past passive
participle, masculine, nominative, singular) = is
proven

traigunyat (stem form: traigunya) (neuter, ablative,
singular) = from that endowed with the three gunas

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

viparyaya = the reverse

abhava = non-existence

viparyayabhavat (stem form: viparyayabhava) (neuter,
ablative, singular) = based on the non-existence in the
reverse



karana = cause

guna = guna

atmakatva = state of being composed of
karanagunatmakatvat (stem form:
karanagunatmakatva) (neuter, ablative, singular) =
based on the state of being composed of the gunas’
causes

karyasya (8th class verb root: kr) (gerundive, neuter,
genitive, singular) = of what should be done (the
effects)

avyaktam (1st class verb root: ang) (past passive
participle, neuter, nominative, singular) = the
unmanifested (the primordial element whence all the
phenomena of the material world are developed)

api (adverb) (indeclinable) = even

siddham (4th class verb root: sidh) (past passive
participle, neuter, nominative, singular) = the proven

Verse 15

ASTAT TRATUNT HAGATCS T : FIALH |
FRUTHRITTHTINGTIHTIG, IRGETET 1291
bhedanam parimanat samanvayacchaktitah
pravrttescal

karanakaryavibhagadavibhagad vaisvartipasya 11151
Because of the measure of the divisions, the mutual
connection, the manifestation according to the power,

and the division of the effect by the cause from the
undivided of the universe.



bhedanam (stem form: bheda) (neuter, genitive,
plural) = of the divisions

parimanat (stem form: parimana) (neuter, ablative,
singular) = based on the measure

samanvayat (stem form: samanvaya) (masculine,
ablative, singular) = based on the mutual connection

saktitas (adverb) (indeclinable) = according to the
power

pravrttes (stem form: pravrtti) (feminine, ablative,
singular) = from the manifestation

ca (conjunction) (indeclinable) = and

karana = the cause

karya = the effect

vibhaga = the division

karanakaryavibhagat (stem form:
karanakaryavibhaga) (masculine, ablative, singular) =
based on the division of what ought to be done (the
effect) by the cause

avibhagat (stem form: avibhaga) (masculine, ablative,
singular) = from the undivided

vaisvariipasya (stem form: vaisvariipa) (neuter,
genitive, singular) = of the universe



Verse 16

HRUTHEI TS Fadd 0T HHSITA |
ROTHAA: Ffererad gfaufaeomsafaITg

&

karanamastyavyaktam pravartate trigunatah
samudayacca |

parinamatah salilavat pratipratigunasrayavisesat

116 1

The cause is manifested and occurs according to the
three gunas based on their union and according to the

change, like water, the particular resting place of the
gunas counter-balance.

karanam (stem form: karana) (neuter, nominative,
singular) = the cause

asti (2nd class verb root: as) (present indicative,
parasmaipada, 3rd person, singular) = it is

vyaktam (1st class verb root: ang) (past passive
participle, neuter, nominative, singular) = manifested

pravartate (1st class verb root: vrt) (present indicative,
atmanepada, 3rd person, singular) = occurs

trigunatas (triguna + tas) (adverb) (indeclinable) =
according to the three gunas

samudayat (stem form: samudaya) (masculine,
ablative, singular) = based on the union

ca (conjunction) (indeclinable) = and

parinamatas (parinama + tas) (adverb) (indeclinable)
= according to the change

salilavat (salila + vat) (adverb) (indeclinable) = like
water



pratiprati = counter-balancing

guna = guna

asraya = resting place

visesa = particular

pratipratigunasrayavisesat (stem form:
pratipratigunasrayavisesa) (neuter, ablative, singular)
= the particular resting place of the gunas
counter-balancing

Verse 17

FsETaRcard Feonfefaudaeteserd |
TS & HIFTHTaTe] Shaedrd TgaRd i 2o
sanghatapararthatvat trigunadiviparyayadadhisthanat |
puruso'sti bhoktrbhavat kaivalyartham pravrttesca
n17u

Because there is a condition for another’s sake by the
multitude and because there is a controller opposite of
the three gunas, etc., there is a Self. Because there is

the existence of the enjoyer there is the aim in
detachment of the soul from matter and manifestation.



sanghata = the multitude

para = the other

arthatva = a condition for the sake
sanghatapararthatvat (stem form: sanghatapararthatva)
(neuter, ablative, singular) = because there is a
condition for another’s sake by the multitude

triguna = three gunas

adi = et cetera

viparyaya = the opposite

trigunadiviparyayat (stem form: trigunadiviparyaya)
(neuter, ablative, singular) = because it is opposite of
the three gunas, etc.

adhisthanat (stem form: adhisthana) (neuter, ablative,
singular) = because there is a controller

purusas (stem form: purusa) (masculine, nominative,
singular) = the Self

asti (2nd class verb root: as) (present indicative,
parasmaipada, 3rd person, singular) = it is

bhoktr = the enjoyer

bhava = the existence

bhoktrbhavat (stem form: bhoktrbhava) (masculine,
ablative, singular) = because there is the existence of
the enjoyer

kaivalya = detachment of the soul from matter

artha = the aim

kaivalyartham (stem form: kaivalyartha) (neuter,
nominative, singular) = the aim in detachment of the
soul from matter

pravrttes (stem form: pravrtti) (feminine, ablative,
singular) = from the manifestation

ca (conjunction) (indeclinable) = and



Verse 18

SAAAFROTHROTAT T ATATHATC I TIAT |
qeYSEcd [ee FuATTIEAT=IT i ¢
jananamaranakarananam pratiniyamadayugapat
pravrttesca |

purusabahutvam siddham traigunyaviparyayaccaiva
118 1

The abundance of the Self is established from the
successive allotment of the action of birth and death

and activity, and indeed, the contrast of the three
gunas.

janana = birth

marana = death

karana = the action

jananamaranakarananam (stem form:
jananamaranakarana) (neuter, genitive, plural) = of
the action of birth and death

pratiniyamat (stem form: pratiniyama) (masculine,
ablative, singular) = from the allotment

ayugapad (adverb) (indeclinable) = successiveness

pravrttes (stem form: pravrtti) (feminine, ablative,
singular) = from activity

ca (conjunction) (indeclinable) = and

purusa = the Self

bahutva = the abundance

purusabahutvam (stem form: purusabahutva) (neuter,
nominative, singular) = the abundance of the Self

siddham (4th class verb root: sidh) (past passive
participle, neuter, nominative, singular) = established



traigunya = that consisting of the three qualities
viparyaya = the contrast

traigunyaviparyayat (stem form: traigunyaviparyaya)
(masculine, ablative, singular) = from the contrast of
that consisting of the three gunas

ca (conjunction) (indeclinable) = and

eva (adverb) (indeclinable) = indeed

Verse 19

e fAuaTaTd e AMfaca e Jouey |
e HATETELT GSCcaHhATad il 31

tasmacca viparyasat siddham saksitvamasya
purusasya |

kaivalyam madhyasthyam drastrtvamakartrbhavasca
n19 u

And from that contrast is established the state of being

a witness, the detachment of the soul from matter,

indifference, seership, and a state of inaction of the
Self.



tasmat (pronoun, 3rd person, masculine, ablative,
singular) = from that

ca (conjunction) (indeclinable) = and

viparyasat (stem form: viparyasa) (masculine,
ablative, singular) = from the contrast

siddham (4th class verb root: sidh) (past passive
participle, neuter, nominative, singular) = established

saksitvam (stem form: saksitva) (neuter, nominative,
singular) = the state of being a witness

asya (pronoun, 3rd person, neuter, genitive, singular)
=of it

purusasya (stem form: purusa) (masculine, genitive,
singular) = of the Self

kaivalyam (neuter, nominative, singular) =
detachment of the soul from matter

madhyasthyam (stem form: madhyasthya) (neuter,
nominative, singular) = indifference

drastrtvam (stem form: drastrtva) (neuter, nominative,
singular) = seership

akartrbhavas (stem form: akartrbhava) (masculine,
nominative, singular) = state of inaction.

ca (conjunction) (indeclinable) = and



tasmat (pronoun, 3rd person, neuter, ablative,
Verse 20 singular) = therefore

tat (pronoun, 3rd person, neuter, nominative, singular)
= that

dEAT] dcHANNGAds ddaTaied fogard |

Wﬂﬁ%ﬁﬁw: Ll

samyogat (stem form: samyoga) (masculine, ablative,
singular) = from the union

tasmat tatsamyogadacetanam cetanavadiva lingam | acetanam (stem form: acetana) (neuter, nominative,
_ _ singular) = inanimate

gunakartrtve ca tatha karteva bhavatyudasinah 1 201

cetanavat (stem form: cetanavat) (cetana + vat)
(neuter, nominative, singular) = possessed of

Therefore, from the union, that inanimate [appears] as consciousness (animate)

if possessed of consciousness (the animate). And thus,
the character in the state of being the performer in the
gunas, the indifferent (Self) appears as if it were the
doer.

iva (adverb) (indeclinable) = as if

lingam (stem form: linga) (neuter, nominative,
singular) = character

guna = guna
kartrtva = the state of being the performer
gunakartrtve (stem form: gunakartrtva) (neuter,
locative, singular) = in the state of being the
performer in the gunas

ca (conjunction) (indeclinable) = and



tatha (adverb) (indeclinable) = thus

karta (stem form: kartr) (masculine, nominative,
singular) = the doer

iva (adverb) (indeclinable) = as if

bhavati (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, singular) = appears

udasinas (2nd class verb root: udas) (present
participle, atmanepada, masculine, nominative,
singular) = the indifferent (Self)

Verse 21

TEIEY ERTeTe Shedry T TUeTey |

TSI agdR [ HATEdcehd: Hal: 1 2
purusasya darsanartham kaivalyartham tatha
pradhanasya |

pangvandhavadubhayorapi samyogastatkrtah sargah

n2lu

For the aim of seeing a vision of the Self and also the
aim of the detachment of the soul from matter of the
source of the material world. Even possessed of both
blindness (the Self) and lameness (Nature), creation is
performed by that union (between the Self and
Nature).



purusasya (stem form: purusa) (masculine, genitive, samyogas (stem form: samyoga) (masculine,

singular) = of the Self nominative, singular) = union

dar$ana = seeing a vision tat = that

artha = the aim krta = performed

dar§anartham (stem form: darsanartha) (neuter, tatkrtas (8th class verb root: kr) (past passive

nominative, singular) = the aim of seeing a vision participle, masculine, nominative, singular) =
performed by that

kaivalya = detachment of the soul from matter

artha = the aim sargas (stem form: sarga) (masculine, nominative,

kaivalyartham (stem form: kaivalyartha) (neuter, singular) = creation

nominative, singular) = the aim of detachment of the
soul from matter

tatha (conjunction) (indeclinable) = and also

pradhanasya (stem form: pradhana) (neuter, genitive,
singular) = of the source of the material world

pangu = lameness

andha = blindness

vat = possessed of

ubhaya = both

pangvandhavadubhayor (stem form:
pangvandhavatubhaya) (masculine, nominative, dual)
= both possessed of blindness and lameness

api (adverb) (indeclinable) = even



Verse 22

TP IHBIEAATSESPNETEAIG, I0TRT NS |
AEATE Y SISAhI T3 I ${dTel 1l R
prakrtermahamstato'hankarastasmad ganasca
sodasakah |

tasmadapi sodasakat paficabhyah pafica bhiitani 11 221
From (Mula)Prakriti is the portion of mahat. From
that 1s ahamkara, from that is a set consisting of the
16 (five organs of cognition, five organs of action, and

the mind), and also from the five of the 16 divisions
are the five elements (space, air, fire, water, earth).

prakrteh (stem form: prakrti) (feminine, ablative,
singular) = from (Mula)Prakriti

mahams (stem form: mahams) (mahat + ams) = is the
portion of mahat

tatas (adverb) (indeclinable) = from that

ahankaras (stem form: ahankara) (masculine,
nominative, singular) = ahamkara (egotism)

tasmat (adverb) (indeclinable) = from that

ganas (stem form: gana) (masculine, nominative,
singular) = a set

ca (conjunction) (indeclinable) = and

sodasakas (stem form: sodasaka) (cardinal number,

masculine, nominative, singular) = consisting of the
16

tasmat (adverb) (indeclinable) = from that
api (adverb) (indeclinable) = also

sodasakat (stem form: sodasaka) (cardinal number,
masculine, ablative, singular) = from the 16 divisions



paicabhyas (cardinal number, masculine, ablative,
singular) = from the five

pafca (cardinal number, nominative, singular) = five

bhiitani (1st class verb root: bhii) (past passive
participle, neuter, nominative, plural) = elements

Verse 23

ST eI e R e |
Hifcaehd gy dHTHATATS, [ATAEdH 1 31
adhyavasayo buddhirdharmo jianam viraga
aiS$varyam |

sattvikametadripam tamasamasmad viparyastam
231

Buddhi is effort. Dharma, knowledge, indifference,
power are endowed with the quality of sattva [of

buddhi]. The form consisting of tamas [of buddhi] is
the opposite from this (sattva).



adhyavasayas (stem form: adhyavasaya) (masculine,
nominative, singular) = effort

buddhis (stem form: buddhi) (feminine, nominative,
singular) = buddhi (another name for mahat)

dharmas (stem form: dharma) (masculine, nominative,
singular) = dharma

jhianam (stem form: jfiana) (neuter, nominative,
singular) = knowledge

viragas (stem form: viraga) (masculine, nominative,
singular) = indifference

ai§varyam (stem form: ai$varya) (neuter, nominative,
singular) = power

sattvikam (stem form: sattvika) (neuter, nominative,
singular) = endowed with the quality of sattva

etad (pronoun, 3rd person, neuter, nominative,
singular) = the

ripam (stem form: riipa) (neuter, nominative,
singular) = form

tamasam (stem form: tamasa) (neuter, nominative,
singular) = consisting of tamas

asmad (pronoun, 3rd person, neuter, ablative,
singular) = from this

viparyastam (stem form: viparyasta) (neuter,
nominative, singular) = opposite



Verse 24

HTAATATSESHRETEHIG, GIATAL: FecTdd Hal: |

TGS IUTETCHTT: T5dhAT || W1l

abhimano'hankarastasmad dvividhah pravartate
sargah |

ekadasakasca ganastanmatrah paficakascaiva 11 241

Ahamkara is self-conceit. From that a two-fold
creation occurs consisting of the eleven (mind, organs
of cognition, organs of action) and the set of the
tanmatra (space, air, fire, water, and earth), indeed,
consisting of five.

abhimanas (stem form: abhimana) (masculine,
nominative, singular) = self-conceit

ahankaras (stem form: ahankara) (masculine,
nominative, singular) = ahamkara

tasmad (pronoun, 3rd person, neuter, nominative,
singular) = from that

dvividhas (stem form: dvividha) (masculine,
nominative, singular) = two-fold

pravartate (1st class verb root: vrt) (present indicative,
active, atmanepada, 3rd person, singular) = occurs

sargas (stem form: sarga) (masculine, nominative,
singular) = creation

ekadasakas (stem form: ekadasaka) (cardinal number,
masculine, nominative, singular) = consisting of
eleven

ca (conjunction) (indeclinable) = and

ganas (stem form: gana) (masculine, nominative,
singular) = set



tanmatras (stem form: tanmatra) (masculine,
nominative, singular) = tanmatra (the rudimentary
elements)

pancakas (stem form: paficaka) (masculine,
nominative, singular) = consisting of five

ca (conjunction) (indeclinable) = and

eva (adverb) (indeclinable) = indeed

Verse 25

Hifcasherlgereh: Jacid dehdlGeShRId |
ATCETAHT: T ATHAEASTATGHIH 11 91

sattvikaikadasakah pravartate vaikrtadahankarat |

bhiitadestanmatrah sa tamasastaijasadubhayam 11 251

From ahamkara arises vaikrita consisting of the
eleven (mind, organs of cognition, organs of action)
that consists of sattva. From the bhutadi are the
tanmatras (space, air, fire, water, and earth). That
consists of tamas. Both of these come from rajas.



sattvika = consisting of sattva

ekadasaka = consisting of eleven
sattvikaikadasakas (stem form: sattvikaikadasaka)
(masculine, nominative, singular) = consisting of
eleven that consists of sattva

pravartate (1st class verb root: vrt) (present indicative,
atmanepada, 3rd person, singular) = arises

vaikrtat (stem form: vaikrta) (neuter, ablative,
singular) = from vaikrita

ahankarat (stem form: ahankara) (masculine, ablative,
singular) = from ahamkara

bhiitades (stem form: bhuitadi) (masculine,ablative,
singular) = from the bhutadi

tanmatras (stem form: tanmatra) (masculine,
nominative, singular) = tanmatra (the rudimentary
element)

sas (pronoun, 3rd person, masculine, nominative,
singular) = that

tamasas (stem form: tamasa) (masculine, nominative,
singular) = consisting of tamas

taijasat (stem form: taijasa) (neuter, ablative, singular)
= coming from that possessed of fejas (the guna of
rajas)

ubhayam (stem form: ubhaya) (neuter, nominative,
singular) = both



Verse 26
e TioT T8 A TEMURAACTINETTT |
T TOTATE T E T AT dT2Tg: 1 €1

buddhindriyani caksuhs$rotraghranarasanatvagakhyani
|
vakpanipadapayiipasthan karmendriyanyahuh 11 261

The instruments of cognition are known as seeing,
hearing, smelling, tasting, and touching. The
instruments of action are known as the speech, hands,
feet, the anus, and genital.

buddhi = cognition

indriya = instrument

buddhindriyani (stem form: buddhindriya) (buddhi +
indriyani) (neuter, nominative, plural) = the
instruments of cognition

caksus = eye

Srotra = ear

ghrana = nose

rasana = tongue

tvac = skin

akhya = known as
caksuhsrotraghranarasanatvagakhyani (stem form:
caksuhs$rotraghranarasanatvagakhya) (neuter,
accusative, plural) = known as the eyes, ears, nose,
tongue, and skin

vak = speech

pani = hand
pada = foot
payu = anus

upastha = genital

vakpanipadapayiipasthan (stem form:
vakpanipadapayiipastha) (masculine, accusative,
plural) = speech, hands, feets, the anus, and the genital

karma = action



indriya = instrument
karmendriyani (stem form: karmendriya) (neuter,
nominative, plural) = the instrument of action

ahus (1st class verb root: ah) (irregular perfect,
parasmaipada, 3rd person, plural) = they are known
as

Verse 27

SHATCHDHT Hol: AShoUdh A iegd T ATIFAT |
IUTIROTATIRINT ATellcd STETHeTed 11 1)
ubhayatmakamatra manah sankalpakamindriyam ca
sadharmyat |

gunaparinamavisesan nanatvam bahyabhedacca 11 2711
Here, the mind belongs to both, sense (organs of
cognition) and will (organs of action), based on the
assimilation to the distinctions in the change of the

gunas and the variety based on the division of the
environment.



ubhayatmakam (stem form: ubhayatmaka) (neuter, bahya = environment

nominative, singular) = belongs to both natures bheda = division
bahyabhedat (stem form: bahyabheda) (masculine,
atra (adverb) (indeclinable) = here ablative, singular) = based on the division of the
environment

manas (stem form: manas) (neuter, nominative,
singular) = mind ca (conjunction) (indeclinable) = and

sankalpakam (stem form: sankalpaka) (neuter,
nominative, singular) = will

indriyam (stem form: indriya) (neuter, nominative,
singular) = sense

ca (conjunction) (indeclinable) = and

sadharmyat (stem form: sadharmya) (neuter, ablative,
singular) = based on the assimilation to

guna = guna

parinama = change

visesa = distinction

gunaparinamavisesan (masculine, accusative, plural)
= distinctions in the change of the gunas

nanatvam (stem form: nanatva) (neuter, nominative,
singular) = the variety



sabda = sense of hearing
Verse 28 adi = et cetera
sabdadisu (stem form: $abdadi) (masculine, locative,
plural) = among the sense of hearing, etc.

ATy T ATATATAdAATI (AT g |

paficanam (cardinal number, ablative, plural) = of the
TIATGTATAGIONHIMN AT G=ATATH 11 ¢ I five

sabdadisu paficanamalocanamatramisyate vrttih | alocanamatram (stem form: alocana) (neuter,
o _ ) o nominative, singular) = mere observation
vacanadanaviharanotsarganandasca paficanam 11 2811
isyate (6th class verb root: mis) (present indicative,
passive, atmanepada, 3rd person, singular) =

Among the sense of hearing, etc. of the five considered

(instruments of cognition) are considered mere
observation. The function of the five (instruments of
action) are speech, seizure, locomotion, evacuation,
and pleasure.

vrttis (stem form: vrtti) (feminine, nominative,
singular) = function

vacana = speech

adana = seizure

viharana = locomotion

utsarga = evacuation

ananda = please

vacanadanaviharanotsarganandas (stem form:
vacanadanaviharanotsargananda) (neuter, ablative,
singular) = speech, seizure, locomotion, excrement,
and pleasure



ca (conjunction) (indeclinable) = and

paficanam (cardinal number, ablative, plural) = of the
five

Verse 29

EATeleT0Y ey AW eI HTHTAT |
ATAT VTG T: FTOTCT ara: I 11 %1
svalaksanyam vrttistrayasya saisa bhavatyasamanya |
samanyakaranavrttih pranadya vayavah patica 11 2911
The function of the three (buddhi, ahamkara, and
mind) have specific characteristics given they are
exclusive. The common function of the instruments

beginning with prana, etc., related to the wind, are the
five (prana, apana, samana, udana, and vyana).



svalaksanyam (stem form: svalaksanya) (neuter,
nominative, singular) = specific characteristics

vrttis (stem form: vrtti) (feminine, nominative,
singular) = function

trayasya (stem form: traya) (neuter, genitive, singular)
= of the three (ahamkara, buddhi, mind)

saisa (preposition) (indeclinable) = given

bhavati (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, singular) = it is

asamanya (stem form: asamanya) (feminine,
nominative, singular) = exclusive

samanya = common

karana = instrument

vrtti = function

samanyakaranavrttis (stem form: samanyakaranavrtti)
(feminine, nominative, singular) = the common
function of instruments

prana = prana

adya = beginning with

pranadyas (stem form: pranadya) (masculine,
nominative, plural) = beginning with prana, etc.

vayavas (stem form: vayava) (masculine, nominative,
singular) = related to the wind

pafca (cardinal number, masculine, nominative,
singular) = five



Verse 30

FITeadSeTE Y  gie: ShAId ey fféser |

TS TUTIESE T cleiaehl gid: i 3o
yugapaccatustayasya tu vrttih kramasasca tasya
nirdista |

drste tathapyadrste trayasya tatpiirvika vrttih 11 3011
But the functions are simultaneous and successive of
the set of four (buddhi, ahamkara, mind, and the
instruments of cognition) in regards to that assigned to

the seen. And thus, among the unseen is that previous
function of the three (buddhi, ahamkara, mind).

yugapad (adverb) (indeclinable) = simultaneously
catustayasya = of the set of four
tu (conjunction) (indeclinable) = but

vrttis (stem form: vrtti) (feminine, nominative,
singular) = function

kramasas (adverb) (indeclinable) = successively
ca (conjunction) (indeclinable) = and

tasya (pronoun, 3rd person, genitive, singular) = of
that

nirdista (6th class verb root: nirdis) (past passive
participle, feminine, nominative, singular) = assigned

drste (1st class verb root: dr§) (past passive participle,
neuter, locative, singular) = among the seen

tatha (adverb) (indeclinable) = thus
api (adverb) (indeclinable) = and

adrste (verb root: dr$) (past passive participle, neuter,
locative, singular)= among the unseen



trayasya (stem form: traya) (neuter, genitive, singular)
= of the three

tat (pronoun, 3rd person, neuter, nominative, singular)
= that

purvika (stem form: purvika) (feminine, nominative,
singular) = the previous

vrttis (stem form: vrtti) (feminine, nominative,
singular) = function

Verse 31

T FT JfAvcTed RERTRTeIH IR |

T gIet Sheleic] ShRIA HTOTH 1 321

svam svam pratipadyante parasparakiitahetukam
vrttim |

purusarthaiva heturna kenacit karyate karanam 11 3111
They (buddhi, ahamkara, mind, and the instruments of
cognition) arrive at their respective function
producing for a mutual purpose. Indeed, the aim of the

Self is the motive. By nothing else is the cause made
to act.



svam svam (pronoun, 3rd person, feminine,
accusative, singular) = to their respective

pratipadyante (4th class verb root: pratipad) (present
indicative, atmanepada, 3rd person, plural) = to arrive
at

paraspara = mutual

akiita = purpose

hetuka = production

parasparakitahetukam (stem form: hetuka) (feminine,
accusative, singular) = producing for mutual purpose

vrttim (stem form: vrtti) (feminine, accusative,
singular) = the function

purusarthas (stem form: purusartha) (masculine,
nominative, singular) = the aim of the Supreme Spirit

eva (adverb) (indeclinable) = indeed

hetus (stem form: hetu) (masculine, nominative,
singular) = motive

na (particle of negation) (indeclinable) = not

kenacit (abstract particle) (indeclinable) = whatsoever

karyate (8th verb root: kr) (present indicative,
causative, passive, atmanepada, 3rd person, singular)
= made to act

karanam (stem form: karana) (neuter, nominative,
singular) = the cause



Verse 32

OT TAIGRATIY AT OTHRUTHRTRIRTH |
FRT T dET ST 8T Yah1T T 41 3R

karanam trayodasavidham
tadaharanadharanaprakasakaram |
karyam ca tasya dasadhaharyam dharyam prakasyam

call32u

The instrument is of 13 kinds (mahat, ahamkara,
mind, seeing, hearing, smelling, tasting, and touching,
speech, hands, feet, the anus, and genital). That causes
inducement, support, and illumination. And the effect
of that to be borne, maintained, and illuminated is in
10 parts (seeing, hearing, smelling, tasting, and
touching, speech, hands, feet, the anus, and genital).

karanam (stem form: karana) (neuter, nominative,
singular) = the instrument

trayodasavidham (stem form: trayodasavidha) (neuter,
nominative, singular) = 13 kinds (mahat, ahamkara,
mind, seeing, hearing, smelling, tasting, and touching,
speech, hands, feet, the anus, and genital)

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

aharana = inducement

dharana = support

prakasa = illumination

kara = causes

aharanadharanaprakasakaram (stem form:
aharanadharanaprakasakara) (neuter, nominative,
singular) = causes inducement, support, and
illumination

karyam (stem form: karya) (gerundive, neuter,
nominative, singular) = to be done (the effect)

ca (conjunction) (indeclinable) = and

tasya (pronoun, 3rd person, neuter, genitive, singular)
= of that



dasadha (adverb) (indeclinable) = in ten parts

haryam (stem form: harya) (neuter, nominative,
singular) = to be borne

dharyam (stem form: dharya) (neuter, nominative,
singular) = to be maintained

prakasyam (stem form: prakasya) (neuter, nominative,
singular) = to be illuminated

ca (conjunction) (indeclinable) = and

Verse 33

30T R gerem Iy €T favared s |
AT deTel ITEd TARIAATITed] HIUTH 11 331
antahkaranam trividham dasadha bahyam trayasya
visayakhyam |

sampratakalam bahyam trikalamabhyantaram
karanam 1 331

The interior instrument is three in number (buddhi,
ahamkara, mind). The exterior instrument is ten in
number (seeing, hearing, smelling, tasting, and
touching, speech, hands, feet, the anus, and genital) is
called the object of the three (buddhi, ahamkara,
mind). The exterior instrument is in the present time.

The interior instrument is in the three times (past,
present, and future).



antas (stem form: anta) (masculine, nominative,
singular) = interior

karanam (stem form: karana) (neuter, nominative,
singular) = instrument

trividham (stem form: trividha) (neuter, nominative,
singular) = three in number

dasadha (adverb) (indeclinable) = ten in number

bahyam (stem form: bahya) (neuter, nominative,
singular) = exterior

trayasya (stem form: traya) (neuter, genitive, singular)

= of the three (ahamkara, buddhi, mind)

visayas (stem form: visaya) (neuter, nominative,
singular) = the object

akhyam (stem form: akhya) (neuter, nominative,
singular) = is called

sampratakalam (stem form: sampratakala) (neuter,
nominative, singular) = the present time

bahyam (stem form: bahya) (neuter, nominative,
singular) = exterior

trikalam (stem form: trikala) (neuter, nominative,
singular) = the three times (past, present, and future)

abhyantaram (stem form: abhyantara) (neuter,
nominative, singular) = interior

karanam (stem form: karana) (neuter, nominative,
singular) = the instrument



Verse 34

geeNfeeanfor awi us= faQrerfaRrsfasnor |
EIEECIRMEACERIN LB S RERICE DI N

buddhindriyani tesam pafica visesavisesavisayani |

vagbhavati §abdavisaya $esani tu paficavisayani 11 341

Of those five instruments of cognition (seeing,
hearing, smelling, tasting, and touching), the objects
are gross and subtle. Speech has its object of sound.
But all the other (instruments of action) (hands, feet,
the anus, and genital) have five objects.

buddhi = cognition

indriya = instruments

buddhindriyani (stem form: buddhindriya) (neuter,
nominative, plural) = the instruments of cognition

tesam (pronoun, 3rd person, neuter, genitive, plural) =
of those

pafica (cardinal number, masculine, nominative,
singular) = five

visesa = gross

avisesa = subtle

visaya = an object

visesavisesavisayani (stem form: visesavisesavisaya)
(neuter, nominative, plural) = the objects are gross
and subtle

vak (stem form: vak) (feminine, nominative, singular)
= speech

bhavati (1st class verb root: bhii) (present tense,
parasmaipada, 3rd person, singular) = it is

sabda = sound

visaya = an object

sabdavisaya (stem form: $abdavisaya) (feminine,
nominative, singular) = the object of sound



sesani (stem form: §esa) (neuter, nominative, plural) =
all the others

tu (conjunction) (indeclinable) = but

pafica = five

visaya = an object

pancavisayani (stem form: paficavisaya) (neuter,
nominative, plural) = five objects

Verse 35

Hlod:shIUT] ﬂaﬁ: Hﬂ'ﬁ'ﬁ]‘ﬂﬂﬁ?ﬂgﬁw\ I
dEAT AT 07 gariy GaRIToT AWITOT |1 39
santahkarana buddhih sarvam visayamavagahate
yasmat |

tasmat trividham karanam dvari dvarani Sesani 11 351
From which buddhi together with the internal
instrument absorbs all objects, from that the three
kinds of instruments (buddhi, ahamkara, and mind)

are a portal keepers. All the others (the instruments of
cognition and action) are the portals.



sa = together with

anta = the internal

santas (stem form: santa) (masculine, nominative,
singular) = together with the internal

karana (stem form: karana) (feminine, nominative,
singular) = instrument

buddhis (stem form: buddhi) (feminine, nominative,
singular) = buddhi

sarvam (stem form: sarva) (neuter, accusative,
singular) = all

visayam (stem form: visaya) (neuter, accusative,
singular) = object

avagahate (1st class verb root: avagah) (present
indicative, atmanepada, 3rd person, singular) = is
absorbs

yasmat (relative pronoun, 3rd person,
masculine/neuter, ablative, singular) = from which

tasmat (correlative pronoun, 3rd person,
masculine/neuter, ablative, singular) = from that

trividham (stem form: trividha) (neuter, nominative,
singular) = three kinds

karanam (stem form: karana) (neuter, nominative,
singular) = the instrument

dvari (stem form: dvarin) (neuter, nominative,
singular) = a gatekeeper

dvarani (stem form: dvara) (neuter, nominative,
plural) = portals

sesani (stem form: §esa) (neuter, nominative, plural) =
all the others



Verse 36

Tl FETIehedT: TREUR fIT&ToT I[OTIARINT: |

kel oAy Tehregectil FIested i 381

ete pradipakalpah parasparavilaksana gunavisesah |
krtsnam purusasyartham prakasyabuddhau
prayacchanti 11 361

These (mind, ahamkara, instruments of cognition and
action), resembling a lamp and different from one

another due to the difference between the gunas, offer
the entire aim of the Self in the illuminated buddhi.

ete (pronoun, 3rd person, masculine, nominative,
plural) = these

pradipa = a lamp

kalpa = resembling

pradipakalpas (stem form: pradipakalpa) (masculine,
nominative, plural) = resembling a lamp

paraspara = one another

vilaksana = different

parasparavilaksanas (stem form: parasparavilaksana)
(masculine, nominative, plural) = different from one
another

guna = guna

visesa = the difference

gunavisesas (stem form: gunavisesa) (masculine,
nominative, plural) = the difference between the
gunas

krtsnam (stem form: krtsna) (neuter, accusative,
singular) = the entire

purusasya (stem form: purusa) (masculine, genitive,
singular) = of the Self

artham (stem form: artha) (neuter, accusative,
singular) = the aim



prakasya = illuminated

buddhi= buddhi

prakasyabuddhau (stem form: buddhi) (feminine,
locative, singular) = in the illuminated buddhi

prayacchanti (1st class verb root: prayam) (present

indicative, parasmaipada, 3rd person, plural) = they
offer

Verse 37
qa FeGusT IEAT T AT Jeie: |

&g 7 [ARIATSE IoT: TR’ EHA 1 301
sarvam pratyupabhogam yasmat purusasya sadhayati
buddhih |

saiva ca visinasti punah pradhanapurusantaram
stiksmam 1 371

From which the buddhi accomplishes all for the
pleasure of the Self. And indeed, that one again

discriminates the subtle difference between the
Pradhana (Mula Prakriti) and the Self.



sarvam (stem form: sarva) (neuter, accusative,
singular) = all

prati = towards

upabhoga = pleasure

pratyupabhogam (stem form: pratyupabhoga) (neuter,
accusative, singular) = for the pleasure

yasmat (relative pronoun, 3rd person,
masculine/neuter, ablative, singular) = from which

purusasya (stem form: purusa) (masculine, genitive,
singular) = of the Self

sadhayati (4th class verb root: sadh) (present
indicative, parasmaipada, 3rd person, singular) =

accomplishes

buddhis (stem form: buddhi) (feminine, nominative,
singular) = buddhi

sas (pronoun, 3rd person, masculine, nominative,
singular) = that one

eva (adverb) (indeclinable) = indeed

ca (conjunction) (indeclinable) = and

visinasti (7th class verb root: visis) (present indicative,
parasmaipada, 3rd person, singular) = one
discriminates

punar (adverb) (indeclinable) = again

pradhana = Pradhana (Mula Prakriti)

purusa = the Self

antara = the difference between
pradhanapurusantaram (stem form:
pradhanapurusantara) (neuter, nominative, singular) =
difference between the Pradhana (Mula Prakriti) and
the Self

suksmam (stem form: siiksma) (neuter, nominative,
singular) = subtle



tanmatrani (stem form: tanmatra) (neuter, nominative,

Verse 38 plural) = tanmatras
avisesas (stem form: avisesa) (masculine, nominative,
T ATATTTIANERFIT HA T T | plural) = subtle elements

T 3 Hqdl FerRIT: QIfecTT TR HeRH 3¢ tebhyas (pronoun, 3rd person, ablative, plural) = from

those
tanmatranyavisesastebhyo bhiitani pafica paficabhyah

o . o bhiitani (1st class verb root: bhii) (past passive
ete smrta visesah $anta ghorasca mudhasca 11 3811

participle, neuter, nominative, plural) = gross
elements

The tanmatras are the subtle elements (sound, touch,
color, taste, and odor). From those are the five gross

elements (space, air, fire, water, and earth). From the
five are those gross (elements) experienced as calm,

turbulent, and deluded.

pafica (cardinal number, masculine, nominative,
singular) = five

paiicabhyas (cardinal number, masculine, ablative,
singular) = from the five

ete (pronoun, 3rd person, masculine, nominative,
plural) = those

smrtas (5th class verb root: smr) (past passive
participle, masculine, nominative, plural) =
experienced

visesas (stem form: visesa) (masculine, nominative,
plural) = gross



santas (4th class verb root: s$am) (past passive
participle, masculine, nominative, plural) = the calm

ghoras (stem form: ghora) (masculine, nominative,
plural) = turbulent

ca (conjunction) (indeclinable) = and
midhas (4th class verb root: muh) (past passive

participle, masculine, nominative, plural) = deluded

ca (conjunction) (indeclinable) = and

Verse 39

GEHT ATATSIT: HE T e [aQsr: &
GEATENT [T AT feaced 1 3%
stksma matapitrjah saha prabhiitaistridha visesah
syuh |

stksmastesam niyata matapitrja nivartante 11 391
The subtle elements together with the gross elements
born of the mother and father arisen with the three
kinds (calm, turbulent, and deluded). The subtle

elements of those ought to be permanent, those born
of the mother and father are finite.



stiksmas (stem form: siiksma) (masculine, nominative,
plural) = subtle elements

matapitrjas (stem form: matapitrja) (masculine,
nominative, plural) = born of the mother and father

saha (preposition) (indeclinable) = together with

prabhiitais (1st class verb root: bhii) (prabhiitais)
(neuter, instrumental, plural) = with the arisen

tridha (adverb) (indeclinable) = three kinds

vi$esas (stem form: vi§esa) (masculine, nominative,
plural) = gross elements

syus (2nd class verb root: as) (optative,
parasmaipada, 3rd person, plural) = ought to be

stiksmas (stem form: siiksma) (masculine, nominative,
plural) = subtle elements

tesam (pronoun, 3rd person, neuter, genitive, plural) =
of those

niyatas (1st class verb root: yam) (past passive
participle, masculine, nominative, plural) = permanent

matapitrjas (stem form: matapitrja) (masculine,
nominative, plural) = born of the mother and father

nivartante (1st class verb root: vrt) (present indicative,
atmanepada, 3rd person, plural) = finite



Verse 40

qafcTeeTaaerd foidd AgalGHEHIIeH |

TIRTS g aeT AR Rarfad fogere T 1 sou
purvotpannamasaktam niyatam
mahadadisiksmaparyantam |

samsarati nirupabhogam bhavairadhivasitam lingam
140

The subtle body is previously existent, unattached,
permanent, beginning with mahat and ending with the

subtle elements, undergoing transmigration, not
experiencing, and clothed with dispositions.

purvotpannam (stem form: plirvotpanna) (neuter,
nominative, singular) = previously existent

asaktam (stem form: asakta) (neuter, nominative,
singular) = unattached

niyatam (1st class verb root: yam) (past passive
participle, neuter, nominative, singular) = permanent

mahat = mahat

adi = beginning with

suksma = subtle elements

paryanta = ending

mahadadisiiksmaparyantam (stem form:
mahadadisiiksmaparyanta) (neuter, nominative,
singular) = beginning with mahat and ending with the
subtle elements

samsarati (1st class verb root: samsr) (present
indicative, parasmaipada, 3rd person, singular) =
undergoing transmigration

nirupabhogam (stem form: nirupabhoga) (neuter,
nominative, singular) = not experiencing

bhavair (stem form: bhava) (neuter, instrumental,
plural) = with dispositions



adhivasitam (stem form: adhivasita) (neuter,
nominative, singular) = clothed

lingam (stem form: linga) (neuter, nominative,
singular) = the subtle body

Verse 41

R FUrsAq ToaTicsaY s aUr o |
deag, o= faedtet fasafa favrsrar forgara i e

citram yathasrayamrte sthanvadibhyo vina yatha
chaya |

tadvad vina visesairna tisthati nirasrayam lingam
4l

Like a picture without a support, just so a shadow

cannot be without a stake. Likewise, a subtle body
cannot stand without a support.



citram (stem form: citra) (neuter, nominative,
singular) = a picture

yatha (adverb) (indeclinable) = like

asraya = support

mrte = without

asrayamrte (6th class verb root: mr) (past passive
participle, neuter, locative, singular) = without a
support

sthanu = a stake

adi = et cetera

sthanvadibhyas (stem form: sthanvadi) (neuter,
ablative, singular) = from a stake, etc.

vina (preposition) (indeclinable) = without

yatha (adverb) (indeclinable) = just so

chaya (stem form: chaya) (feminine, nominative,
singular) = shadow

tadvad (adverb) (indeclinable) = likewise

vina (preposition) (indeclinable) = without

visesais (stem form: visesa) (neuter, instrumental,
plural) = by differences

na (particle of negation) (indeclinable) = not

tisthati (1st class verb root: stha) (present indicative,
parasmaipada, 3rd person, singular) = standing

nirasrayam (stem form: nirasraya) (neuter, accusative,
singular) = without support

lingam (stem form: linga) (neuter, nominative,
singular) = the subtle body



Verse 42

g A fAde fAfeTaseT |
Tehalds]cadNane] sicae, egalasad frgare n 2
purusarthahetukamidam nimittanaimittikaprasangenal
prakrtervibhutvayogan natavad vyavatisthate lingam
421

This (subtle body) produces the aim of the Self with
the discharge of cause and that derived from the cause

(the effect) from nature and the union with the
omnipresent. Like an actor, the subtle body performs.

purusa = the Self

artha = the aim

hetuka = producing

purusarthahetukam (stem form: purusarthahetuka)
(neuter, nominative, singular) = produces the aim of
the Self

idam (pronoun, 3rd person, neuter, nominative,
singular) = this

nimitta = cause

naimittika = derived from a cause (an effect)
prasanga = the discharge
nimittanaimittikaprasangena (stem form:
nimittanaimittikaprasanga) (neuter, instrumental,
singular) = with the discharge of cause and that
derived from a cause (an effect)

prakrtes (stem form: prakrti) (feminine, ablative,
singular) = from nature

vibhutva = omnipresent

yoga = the union

vibhutvayogat (stem form: vibhutvayoga) (neuter,
ablative, singular) = from the union with the
omnipresent



natavad (stem form: natavat) (neuter, nominative,
singular) = like an actor

vyavatisthate (1st class verb root: vyavastha) (present
indicative, atmanepada, 3rd person, singular) =
performs

lingam (stem form: linga) (neuter, nominative,
singular) = the subtle body

Verse 43

HITAC TR HTAT: TTehiciehl dehclT™ UHTCAT: |
TSCT: XU TITT: HIATHTIVILT el dT: 1| ¥3 1
samsiddhikasca bhavah prakrtika vaikrtasca
dharmadyah |

drstah karanasrayinah karyasrayinasca kalaladyah
431

The innate and natural dispositions are related to the
sattvic ahamkara (the mind, instruments of cognition

and action) and dharma, etc. The seen related to
cause and effect are the embryo, etc.



samsiddhikas (stem form: samsiddhika) (masculine,
nominative, plural) = innate

ca (conjunction) (indeclinable) = and

bhavas (stem form: bhava) (masculine, nominative,
plural) = dispositions

prakrtikas (stem form: prakrtika) (masculine,
nominative, plural) = natural

vaikrtas (stem form: vaikrta) (masculine, nominative,
plural) = related to the sattvic ahamkara (the mind,
instruments of cognition and action)

ca (conjunction) (indeclinable) = and

dharma = dharma

adi = et cetera

dharmadyas (stem form: dharmadya) (masculine,
nominative, plural) = dharma, etc.

drstas (1st class verb root: drs$) (past passive
participle, masculine, nominative, plural)= the seen

karanasrayinas (stem form: karanasrayin) (masculine,
nominative, plural) = related to the cause

karyasrayinas (stem form: karyasrayin) (masculine,
nominative, plural) = related to effect

ca (conjunction) (indeclinable) = and

kalala = the embryo

adi = et cetera

kalaladyas (stem form: kalaladya) (masculine,
nominative, plural) = the embryo, etc.



Verse 44

O ITHTHES ITHTHUEATE, HATLHTT |

JATelel AT9aet [AqIdATEST T §=¢r: 11 ¥
dharmena gamanamiirdhvam gamanamadhastad
bhavatyadharmena |

jiianena capavargo viparyayadisyate bandhah 1 441
By dharma one goes upwards and by adharma one

goes below. By knowledge is accomplishment, from
the reverse is considered bondage.

dharmena (stem form: dharma) (masculine,
instrumental, singular) = by dharma

gamanam (stem form: gamana) (neuter, nominative,
singular) = one goes

trdhvam (stem form: tirdhva) (neuter, nominative,
singular) = upwards

gamanam (stem form: gamana) (neuter, nominative,
singular) = one goes

adhastat (adverb) (indeclinable) = below

bhavati (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, singular) = it is

adharmena (stem form: adharma) (masculine,
instrumental, singular) = by adharma

jfianena (stem form: ) (neuter, instrumental, singular)
= by knowledge

ca (conjunction) (indeclinable) = and

apavargas (stem form: apavarga) (masculine,
nominative, singular) = accomplishment



viparyayat (stem form: viparyaya) (neuter, ablative,
singular) = from the reverse

isyate (6th class verb root: mis) (present indicative,
passive, atmanepada, 3rd person, singular) =
considered

bandhas (stem form: bandha) (masculine, nominative,
singular) = bondage

Verse 45

REAT Fh{derd: FHRT Hatd AsTHTE AN |
VeFATG ATl TAIIAT G aIard: 1 ¥
vairagyat prakrtilayah samsaro bhavati rajasad ragat |
ai$varyadavighato viparyayat tadviparyasah 11 451
From dispassion is absorption into nature, from that
passion related to rajas is the cycle of existence, from

power is no impediment, from the opposite is the
opposite.



vairagyat (stem form: vairagya) (neuter, ablative,
singular) = from dispassion

prakrti = nature

laya = absorption

prakrtilayas (stem form: prakrtilaya) (masculine,
nominative, singular) = absorption into nature

samsaras (stem form: samsara) (masculine,
nominative, singular) = cycle of existence

bhavati (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, singular) = it is

rajasat (stem form: rajasa) (masculine, ablative,
singular) = from that related to rajas

ragat (stem form: raga) (masculine, ablative, singular)
= from passion

ai§varyat (stem form: ai§varya) (neuter, ablative,
singular) = from power

avighatas (stem form: avighata) (masculine,
nominative, singular) = no impediment

viparyayat (stem form: viparyaya) (masculine,
ablative, singular) = from the opposite

tad (pronoun, 3rd person, neuter, nominative,
singular) = that

viparyasas (stem form: viparyasa) (masculine,
nominative, singular) = opposite



Verse 46

Y Geag &t fqudanriadd e ffeeares: |
TUTAYFATIHCT T o e TN 1l ¥E |

9 ~

esa pratyayasargo viparyayasaktitustisiddhyakhyah |
gunavaisamyavimardat tasya ca bhedastu paficasat

114611

That creation which proceeds from buddhi is
categorized as loss, weakness, contentment, and
accomplishment. And from the contact of the diverse
gunas, the divisions of that are a mere fifty.

esas (pronoun, 3rd person, masculine, nominative,
singular) = that

pratyayasargas (stem form: pratyayasarga)
(masculine, nominative, singular) = creation which
proceeds from buddhi

viparyaya = loss

asakti = weakness

tusti = contentment

siddhi = accomplishment

akhyas = is categorized
viparyayasaktitustisiddhyakhyas (stem form:
viparyayasaktitustisiddhyakhya) (masculine,
nominative, singular) = is categorized as loss,
weakness, contentment, and accomplishment

guna = guna
vaisamya = derived from the solitary (diverse)
vimarda = contact

gunavaisamyavimardat (stem form:
gunavaisamyavimarda) (masculine, ablative, singular)
= from the contact of the diverse gunas

tasya (pronoun, 3rd person, neuter, genitive, singular)
= of that

ca (conjunction) (indeclinable) = and



bhedas (stem form: bheda) (masculine, nominative,
plural) = divisions

tu (adverb) (indeclinable) = a mere

paficasat (cardinal number) = fifty

Verse 47

759 [AUdTHeT Hae I ATFALT FUTdheTd |
rseriarRIfaereEdieetatmses el i ¥
pafica viparyayabheda bhavantyasaktiSca
karanavaikalyat |
astavimsatibhedastustirnavadhastadha siddhih 1 471
There are five divisions of loss and twenty-eight
divisions of weakness arising from the weakness of

the instrument. Contentment has nine forms.
Accomplishment has eight forms.



pafica = five

viparyaya = loss

bheda = division

pancaviparyayabhedas (stem form:
pafcaviparyayabheda) (masculine, nominative, plural)
= five divisions of loss

bhavanti (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, plural) = there are

asaktis (stem form: asakti) (feminine, nominative,
singular) = weakness

ca (conjunction) (indeclinable) = and

karana = instrument

vaikalya = weakness

karanavaikalyat (stem form: karanavaikalya)
(masculine, ablative, singular) = arising from the
weakness of the instrument

astavimsati = 28

bheda = division

astavims$atibhedas (stem form: astavimsatibheda)
(masculine, nominative, plural) = 28 divisions

tustis (stem form: tusti) (feminine, nominative,
singular) = contentment

navadha (adverb) (indeclinable) = nine forms
astadha (adverb) (indeclinable) = eight forms

siddhis (stem form: siddhi) (feminine, nominative,
singular) = accomplishment



bhedas (stem form: bheda) (masculine, nominative,
Verse 48 singular) = division

HAeTaAdrsSeiae Mg T ceufae AgTAE: tamasas (stem form: tamas) (masculine, ablative,
s ! singular) = from tamas
ATTAATSSEIG T AT AT IATH: 11 ¥< 1

astavidhas (stem form: astavidha) (masculine,
bhedastamaso'stavidho mohasya ca dasavidho nominative, singular) = eightfold
mohasya (stem form: moha) (masculine, genitive,

hamohah | ; i
mahamohar; singular) = of delusion

tamisro'stadasadha tatha bhavatyandhatamisrah 1 48
amisro'stadasadha tatha bhavatyandhatamisrah 1 481 ca (conjunction) (indeclinable) = and

dasavidhas (stem form: dasavidha) (masculine,

From tamas is the eightfold division of delusion and C :
nominative, singular) = tenfold

tenfold division of great delusion. Thus, there are
eighteen forms of waning light and also [eighteen

forms] of darkness. maha = great

moha = delusion
mahamohas (stem form: mahamoha) (masculine,
nominative, singular) = great delusion

tamisras (stem form: tamisra) (masculine, nominative,
singular) = (waning of the moon) waning light

astadasadha (adverb) (indeclinable) = eighteen forms

tatha (adverb) (indeclinable) = and also



bhavati (1st class verb root: bhii) (present indicative, Verse 49
parasmaipada, 3rd person, singular) = it is

ThTeRl o datl: HE g6 aatRerfFave esel |
el T g faudard e ae = i ¥

andhatamisras (stem form: andhatamisra) (masculine,
nominative, singular) = darkness

ekadasendriyavadhah saha
buddhivadhairasaktiruddista |
saptadasavadha buddherviparyayat tustisiddhinam

491

The weakness is the injuries of the eleven instruments
together with the injuries of the buddhi declared as the
seventeen injuries from the buddhi based on the
opposite of accomplishment and contentment.



ekadasa = eleven

indriya = instrument

vadha = injury

ekadasendriyavadhas (masculine, nominative, plural)
= the injuries of the eleven instruments

saha (preposition) (indeclinable) = together with

buddhi = buddhi

vadha = injury

buddhivadhais (stem form: buddhivadha) (masculine,
instrumental, plural) = with the injuries of the buddhi

asaktis (stem form: asakti) (feminine, nominative,
singular) = weakness

uddistas (6th class verb root: uddis) (past passive
participle, masculine, nominative, plural) = declared

saptadasa =17

vadha = injury

saptadasavadhas (stem form: saptadasavadha)
(masculine, nominative, plural) = the seventeen
injuries

buddhes (stem form: buddhi) (feminine, ablative,
singular) = from the buddhi

viparyayat (stem form: viparyaya) (masculine/neuter,
ablative, singular) = based on the opposite

tustisiddhinam (stem form: tustisiddhi) (tusti +
siddhinam) (feminine, genitive, plural) = of
accomplishment and contentment



Verse 50

mamgﬂdbli qu(‘g‘-lld\ldclﬁloia-IIJQI{sQIi I
STEAT fANATRATT U5 1 JSeATSfHAAT: 1 3o
adhyatmikascatasrah
prakrtyupadanakalabhagyakhyah |

bahya visayoparamacca paiica nava tustayo'bhimatah
1501

The nine desired contentments are the four related to
the Self (the internals) known as nature, material

means, time, and luck. And the five externals based
on the cessation of the objects of the senses.

adhyatmikas (masculine, nominative, plural) = related
to the Self (the internals)

catasras (cardinal number, feminine, nominative,
plural) = four

prakrti = nature

upadana = material means

kala = time

bhagya = luck

akhya = known

prakrtyupadanakalabhagyakhyas (masculine,
nominative, plural) = called nature, material means,
time, and luck

bahyas (stem form: bahya) (masculine, nominative,
plural) = exterior

visaya = object of the senses

uparama = cessation

visayoparamat (stem form: visayoparama) (masculine,
ablative, singular) = based on the cessation of the
objects of the senses

ca (conjunction) (indeclinable) = and

pafica (cardinal number, nominative, singular) = five



nava (cardinal number) = nine

Verse 51
tustayas (stem form: tusti) (feminine, nominative,
plural) = contentments 6 AT ETA & WIALTARETT: GeeoTiea: |
abhl'm'atﬁs (sterp .form: abhnngté) (past passive ael T fReyasset faes: Qﬁs%%mﬁﬂ: 1 Se
participle, feminine, nominative, plural) = those N S8 2
desired

tthah §abdo'dhyayanam duhkhavighatastrayah
suhrtpraptih |
danam ca siddhayo'stau siddheh

purvo'nkusastrividhah 11 511

Reasoning, verbal authority, study, the threefold
destruction of sorrow (internal, external, and
supernatural), the acquisition of a friends, and charity
are the eight accomplishments. The previous three
(infirmity, ignorance, complacency) are a restraint on
accomplishment.



tihas (stem form: tiha) (masculine, nominative,
singular) = reasoning

sabdas (stem form: $abda) (masculine, nominative,
singular) = verbal authority

adhyayanam (stem form: adhyayana) (neuter,
nominative, singular) = study

duhkha = sorrow

vighata = destruction

duhkhavighatas (stem form: duhkhavighata)
(masculine, nominative, plural) = destruction of
SOITOW

trayas (cardinal number) (masculine, nominative,
plural) = threefold

suhrtpraptis (stem form: suhrtprapti) (feminine,
nominative, singular) = the acquisition of friends

danam (stem form: dana) (neuter, nominative,
singular) = charity

ca (conjunction) (indeclinable) = and

siddhayas (stem form: siddhi) (feminine, nominative,

plural) = accomplishments

astau (cardinal number) = eight

siddhes (stem form: siddhi) (feminine, ablative,
singular) = from accomplishment

purvas (stem form: piirva) (masculine, nominative,
singular) = previous

ankusas (stem form: ankusa) (masculine, nominative,
singular) = a restraint

trividhas (stem form: trividha) (masculine,
nominative, singular) = threefold



Verse 52

of =TT rrdfelser o e forgatey smafargfar: |
forgamEa sareaEaTHTe gfafatm: yadd g9v:
ISR

na vina bhavairlingam na vina lingena bhavanirvrttih |
lingakhyo bhavakhyastasmad dvividhah pravartate
sargah 11 521

There is no subtle body without dispositions. There is
no accomplishment of dispositions without a subtle

body. Therefore, a twofold creation occurs known as
the subtle body and dispositions.

na (particle of negation) (indeclinable) = not
vina (preposition) (indeclinable) = without

bhavais (stem form: bhava) (masculine, instrumental,
plural) = with dispositions

lingam (stem form: linga) (neuter, nominative,
singular) = subtle body

na (particle of negation) (indeclinable) = not
vina (preposition) (indeclinable) = without

lingena (stem form: linga) (neuter, instrumental,
singular) = with a subtle body

bhava = disposition

nirvrtti = cessation

bhavanirvrttis (stem form: bhavanirvrtti) (feminine,
nominative, singular) = accomplishment of the
dispositions

lingakhyas (stem form: lingakhya) (linga + akhyas)
(masculine, nominative, singular) = known as a subtle
body



bhava = disposition

akhya = known as

bhavakhyas (stem form: bhavakhya) (masculine,
nominative, singular) = known as dispositions

tasmat (adverb) (indeclinable) = therefore

dvividhas (stem form: dvividha) (masculine,
nominative, singular) = twofold

pravartate (1st class verb root: vrt) (pra + vartate)
(present indicative, atmanepada, 3rd person, singular)
= occurs

sargas (stem form: sarga) (masculine, nominative,
singular) = creation

Verse 53

e fahedl aEagdadlTed gsayr safd |
ATTSTLAR AL AT HMfdh: Tl 1 934
astavikalpo daivastairyagyonasca paficadha bhavati |
manusyascaikavidhah samasato bhautikah sargah

InS31

There are eight kinds (Brahman, Prajapati, Indra, Pitri,
Gandharva, Yaksha, Raksha, and Pishaca) derived
from the divine origin, five forms (cattle, deer, bird,
reptile, and immobile things) derived from an animal
origin, and one kind derived from a human origin.
This is the summary of creation in regards to living
beings.



asta = eight

vikalpa = kinds

astavikalpas (stem form: astavikalpa) (asta + vikalpas)
(masculine, nominative, singular) = eight kinds

daivas (stem form: daiva) (masculine, nominative,
singular) = derived from the divine origin

tairyagyonas (stem form: tairyagyona) (masculine,
nominative, singular) = derived from an animal origin

ca (adverb) (indeclinable) = and
panicadha (adverb) (indeclinable) = five forms

bhavati (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, singular) = it is

manusyas (stem form: manusya) (masculine,
nominative, singular) = derived from a human origin

ca (adverb) (indeclinable) = and

ekavidhas (stem form: ekavidha) (masculine,
nominative, singular) = of one kind

samasatas (adverb) (indeclinable) = in summary

bhautikas (stem form: bhautika) (masculine,
nominative, singular) = in regards to living beings

sargas (stem form: sarga) (masculine, nominative,
singular) = creation



Verse 54

3t HedfaATIEd A AR Heldl: Hal: |

ALY TAfaemel sEATfeEdFaaded: 1 981
trdhvam sattvavisalastamovisalasca milatah sargah |
madhye rajovisalo brahmadistambaparyantah 11 541
Upwards abounds in sattva, from the root abounds

tamas, and creation in the middle abounds in rajas
from Brahman, etc. down to a blade of grass.

tirdhvam (stem form: Girdhva) (neuter, nominative,
singular) = upwards

sattva = sattva

visala = abounds in

sattvavisalas (stem form: sattvavi$ala) (masculine,
nominative, singular) = abounds in sattva

tamas = tamas

visala = abounds in

tamovisalas (stem form: tamovisala) (masculine,
nominative, singular) = abounds in tamas

ca (conjunction) (indeclinable) = and
milatas (adverb) (indeclinable) = from the root

sargas (stem form: sarga) (masculine, nominative,
singular) = creation

madhye (adverb) (indeclinable) = in the middle

rajas = rajas

visala = abounds in

rajovisalas (stem form: rajovisala) (masculine,
nominative, singular) = abounds in rajas



brahma = Brahman

adi = et cetera

stamba = blade of grass

paryanta = down to a

brahmadistambaparyantas (stem form:
stambaparyanta) (masculine, nominative, singular) =
from Brahman, etc. down to a blade of grass

Verse 55

o SRIATShd G WTCATc Tefel: TEW: |

e afAqaedeare g:@ Tasmae 1 391

tatra jaramaranakrtam duhkham prapnoti cetanah
purusah |

lingasyavinivrttestasmad duhkham svabhavena 11 5511
There, the animate Self attains sorrow producing old
age and death because of the absence of destruction of

the subtle body. Therefore, sorrow is a part of one’s
own state.



tatra (adverb) (indeclinable) = there duhkham (stem form: duhkha) (neuter, nominative,
singular) = sorrow

jara = old age

marana = death svabhavena (stem form: svabhava) (masculine,

krta = produced instrumental, singular) = with one’s own state

jaramaranakrtam (8th class verb root: kr) (past passive

participle, neuter, accusative, singular) = produced old

age and death

dubkham (stem form: duhkha) (neuter, accusative,
singular) = sorrow

prapnoti (5th class verb root: prap) (present indicative,
parasmaipada, 3rd person, singular) = attains

cetanas (stem form: cetana) (masculine, nominative,
singular) = animate

purusas (stem form: purusa) (masculine, nominative,
singular) = Self

lingasya (stem form: linga) (neuter, genitive, singular)
= of the subtle body

avinivrttes (stem form: avinivrtti) (feminine, ablative,
singular) = from absence of destruction

tasmat (adverb) (indeclinable) = therefore



Verse 56

AT Fep feIepell HeaTTG AT IATIweT: |

T faaTes Fardfa RraRFeT: i se

ityesa prakrtikrto mahadadivisesabhiitaparyantah |
pratipurusavimoksartham svarthaiva parartharambhah
561

It is said, that the accomplished of nature beginning
with mahat down to distinct beings is the means for

the liberation of each soul. The act in another’s aim is
as if in one’s own aim.

1t1 = 1t 1s said

esas (pronoun, 3rd person, masculine, nominative,
singular) = that

prakrti = nature

krta = accomplished

prakrtikrtas (8th class verb root: kr) (past passive
participle, masculine, nominative, singular) = the
accomplished of nature

mahat = mahat

adi = beginning with

visesa = distinct

bhiita = being

paryanta = the end

mahadadivisesabhiitaparyantas (stem form:
mahadadivisesabhiitaparyanta) (masculine,
nominative, singular) = beginning with mahat down to
distinct beings

pratipurusa = each soul

vimoksa = liberation

artha = the means

pratipurusavimoksartham (stem form:
pratipurusavimoksartha) (neuter, nominative,
singular) = the means for the liberation of each soul



svarthe (stem form: svartha) (masculine, locative,

singular) = in one’s own aim Verse 57

iva (adverb) (indeclinable) = as if mqmﬁﬁ e R 2T qaﬁw |
ararthe (stem form: parartha) (masculine, locative, : .

p P QI TAAIGTIATAT TUT Ugfa: Tem=re i o

singular) = in another’s aim
, vatsavivrddhinimittam ksirasya yatha
arambhas (stem form: arambha) (masculine, ' nAsasya y

nominative, singular) = the act pravrttirajfiasya |

purusavimoksanimittam tatha pravrttih pradhanasya

ns57u

Like the manifestation of the inanimate milk is for the
aim of the growth of the calf, just so the manifestation
of the foremost (Prakriti) is for the aim of the
liberation of the soul.



vatsa = a calf

vivrddhi = growth

nimitta = the aim

vatsavivrddhinimittam (stem form:
vatsavivrddhinimitta) (neuter, nominative, singular) =
the aim of the growth of the calf

ksirasya (stem form: ksira) (neuter, genitive, singular)
= of the milk

yatha (adverb) (indeclinable) = like

pravrttis (stem form: pravrtti) (feminine, nominative,
singular) = the manifestation

ajiasya (stem form: ajiia) (neuter, genitive, singular) =
of the inanimate

purusa = the soul

vimoksa = liberation

nimitta = the aim

purusavimoksanimittam (stem form:
purusavimoksanimitta) (neuter, nominative, singular)
= the aim of the liberation of the soul

tatha (adverb) (indeclinable) = just so

pravrttis (stem form: pravrtti) (feminine, nominative,
singular) = the manifestation

pradhanasya (stem form: pradhana) (neuter, genitive,
singular) = of the foremost (Prakriti)



Verse 58

cgerafagead T fharg Jacd de: |

ey faATeTe Jacid degeede s i 3¢

autsukyanivrttyartham yatha kriyasu pravartate lokah |
purusasya vimoksartham pravartate tadvadavyaktam
1581

Like the world is engages in action for the means of

terminating desire, so the unmanifest engages for the
means of the liberation of the Self.

autsukya = desire

nivrtti = termination

artha = the means

autsukyanivrttyartham (stem form:
autsukyanivrttyartha) (neuter, accusative, singular) =
the means of terminating desire

yatha (adverb) (indeclinable) = like

kriyasu (stem form: kriya) (feminine, locative, plural)
= in actions

pravartate (1st class verb root: vrt) (present indicative,
atmanepada, 3rd person, singular) = engages

lokas (stem form: loka) (masculine, nominative,
singular) = the world

purusasya (stem form: purusa) (masculine, genitive,
singular) = of the Self

vimoksa = liberation

artha = the means

vimoksartham (stem form: vimoksartha) (neuter,
accusative, singular) = means of the liberation

pravartate (1st class verb root: vrt) (present indicative,
atmanepada, 3rd person, singular) = engages



tadvat (adverb) (indeclinable) = so

avyaktam (stem form: avyakta) (neuter, nominative,
singular) = the unmanifest

Verse 59

{gaTEy U RcdT foacid Sicieh! JUT e |
O TUTCHTH eI fafelacid Fepfa: i 4R
rangasya dar§ayitva nivartate nartaki yatha nrtyat |
purusasya tathatmanam prakasya vinivartate prakrtih
1591

Like a female dancer having performed, disengages

from the dance of the theater, just so nature [having
performed] in illumination of the soul, disengages.



rangasya (stem form: ranga) (masculine, genitive,
singular) = of the theater

darsayitva (1st class verb root: dr$) (gerund)
(indeclinable) = having performed

nivartate (1st class verb root: nivrt) (present
indicative, atmanepada, 3rd person, singular) = she

disengages

nartaki (stem form: nartaki ) (feminine, nominative,
singular) = female dancer

yatha (adverb) (indeclinable) = like

nrtyat (stem form: nrtya) (neuter, ablative, singular) =
from the dance

purusasya (stem form: purusa) (masculine, genitive,
singular) = of the Self

tatha (adverb) (indeclinable) = just so

atmanam (stem form: atman) (masculine, genitive,
plural) = of the soul

prakasye (stem form: prakasya) (masculine/neuter,
locative, singular) = in illumination

vinivartate (1st class verb root: nivivrt) (vi + ni +
vartate) (present indicative, atmanepada, 3rd person,
singular) = it disengages

prakrtis (stem form: prakrti) (feminine, nominative,
singular) = nature (source of the material world)



Verse 60

AT IR IR R U IR OT: T4 |
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nanavidhairupayairupakarinyanupakarinah pumsah |

gunavatyagunasya satastasyarthamaparthakam carati

60 u
With manifold means the benefactor is endowed with

the gunas. It equally performs, without benefit, the
aims of that malefactor Self, one without the gunas.

nanavidhais (stem form: nanavidha)
(masculine/neuter, instrumental, plural) = with
manifold

upayais (stem form: upaya) (masculine/neuter,
instrumental, plural) = with means

upakarini (stem form: upakarin) (feminine,
nominative, singular) = endowed with beneficence (a
benefactor)

anupakarinas (stem form: anupakarin) (masculine,
genitive, singular) = those not endowed with

beneficence (malefactors)

pumsas (stem form: pums) (masculine, genitive,
singular) = of the Self

gunavati (stem form: gunavat) (neuter, locative,
singular) = endowed with the gunas

agunasya (stem form: aguna) (masculine/neuter,
genitive, singular) = of without the gunas

satas (adverb) (indeclinable) = equally

tasya (pronoun, 3rd person, masculine/neuter,
genitive, singular) = of that



artham (stem form: artha) (neuter, accusative,
singular) = the aims

aparthakam (stem form: aparthaka) (neuter,
accusative, singular) = without benefit

carati (1st class verb root: car) (present indicative,
parasmaipada, 3rd person, singular) = it performs

Verse 61

Yehd: GHARK o fohaeedia & afqsiafa |
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prakrteh sukumarataram na kificidastiti me
matirbhavati |

ya drstasmiti punarna dar§anamupaiti purusasya
ol

My notion is that there is nothing more modest than

Nature. When she realizes, “I am seen,” she will not
again come near within sight of the Self.



prakrtes (stem form: prakrti) (feminine, ablative,
singular) = than nature

sukumarataram (stem form: sukumaratara) (sukumara
+ taram) (comparative, neuter, nominative, singular) =
more modest

na (particle of negation) = not

kificid (abstract construction) (indeclinable) =
whatever

asti (2nd class verb root: as) (present indicative,
parasmaipada, 3rd person, singular) = it is

iti (punctuation) (indeclinable) = (close quotes)
me (pronoun, 1st person, genitive, singular) = my

matis (stem form: mati) (feminine, nominative,
singular) = the notion

bhavati (1st class verb root: bhii) (present indicative,
parasmaipada, 3rd person, singular) = is

ya (relative pronoun, 3rd person, feminine,
nominative, singular) = who

drsta (1st class verb root: dr§) (past passive participle,
feminine, nominative, singular) = realized

asmi (2nd class verb root: as) (present indicative,
parasmaipada, 1st person, singular) = I

iti (punctuation) (indeclinable) = (close quotes)
punar (adverb) (indeclinable) = again
na (particle of negation) = not

darsanam (stem form: darSana) (neuter, accusative,
singular) = within sight

upaiti (2nd class verb root: upe) (present indicative,
parasmaipada, 3rd person, singular) = comes near

purusasya (stem form: purusa) (masculine, genitive,
singular) = of the Self



Verse 62

CTEHTS o SEIASEHT of Head 1Y HH (T hiee |
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tasman na badhyate'ddha na mucyate napi samsarati
kascit |

samsarati badhyate mucyate ca nanasraya prakrtih
1621

Therefore, (the Self) is not bound, nor is it abandoned,
nor is it ever undergoing transmigration. Nature

undergoes the cycle of mundane existence. Wearing
different forms, it is bound and released.

tasmat (adverb) (indeclinable) = therefore

na (particle of negation) = not

badhyate (1st class verb root: badh) (present
indicative, passive, atmanepada, 3rd person, singular)
= it is bound

addha (adverb) (indeclinable) = truly

na (particle of negation) = not

mucyate (1st class verb root: muc) (present indicative,
passive, atrmanepada, 3rd person, singular) = it is
abandoned

na (particle of negation) = not

api (adverb) (indeclinable) = also

samsarati (1st class verb root: samsr) (present
indicative, parasmaipada, 3rd person, singular) = it

undergoes the cycle of mundane existence

kascid (abstract construction) (indeclinable) =
whenever



samsarati (1st class verb root: samsr) (present
indicative, parasmaipada, 3rd person, singular) = it
undergoes the cycle of mundane existence

badhyate (1st class verb root: badh) (present
indicative, passive, atmanepada, 3rd person, singular)
= it is bound

mucyate (1st class verb root: muc) (present indicative,
passive, atrmanepada, 3rd person, singular) = it is
released

ca (conjunction) (indeclinable) = and

nanasraya (feminine, nominative, singular) = wearing
different forms

prakrtis (stem form: prakrti) (feminine, nominative,
singular) = nature (source of the material world)

Verse 63

& Wfﬁia’grawlculcﬂldﬁlcﬁdl Thicl: |
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ripaih saptabhireva tu badhnatyatmanamatmana
prakrtih |
saiva ca purusartham prativimocayatyekariipena

63l

But indeed, with seven forms (dharma, dispassion,
supremacy, adharma, ignorance, passion, weakness),
nature binds the soul by the soul, and indeed, that
(soul) causes one to go towards liberation for the aim
of the Self with one form (knowledge).



ripais (stem form: riipa) (masculine/neuter,
instrumental, plural) = with forms

saptabhis (cardinal number, masculine/neuter,
instrumental, plural) = with seven

eva (adverb) (indeclinable) = indeed

tu (conjunction) (indeclinable) = but

badhnati (9th class verb root: badh) (present
indicative, parasmaipada, 3rd person, singular) = it

binds

atmanam (stem form: atman) (masculine, accusative,
singular) = the soul

atmana (stem form: atman) (masculine, instrumental,
singular) = by the soul

prakrtis (stem form: prakrti) (feminine, nominative,
singular) = nature (source of the material world)

sas (pronoun, 3rd person, masculine, nominative,
singular) = that

eva (adverb) (indeclinable) = indeed

ca (conjunction) (indeclinable) = and

purusa = the Self

artha = the aim

purusartham (stem form: purusartha) (neuter,
accusative, singular) = aim of the Self

prativimocyati (6th class stem form: vimuc) (present
indicative, parasmaipada, causative, 3rd person,
singular) = causes one to go towards liberation

ekariipena (stem form: ekariipa) (masculine/neuter,
instrumental, singular) = with one form



Verse 64

Td TaTeIT Tl ATEH of H g IHAcITIRATH |
JrfaoRiaTe faelets haeidcaead ATT# I €Y

evam tattvabhyasan nasmi na me
nahamityaparisesam |

aviparyayad visuddham kevalamutpadyate jianam

Il 641

“I am not, nothing is mine, nor is there an I,” is the all

encompassing knowledge, pure and absolute, without
a doubt born through the repeated study of the truth.

evam (adverb) (indeclinable) = indeed

tattva = the truth

abhyasa = repeated practice

tattvabhyasan (stem form: tattvabhyasa) (masculine,
accusative, plural) = repeated study of the truth

na (particle of negation) = not

asmi (2nd class verb root: as) (present indicative,
parasmaipada, 1st person, singular) = am

na (particle of negation) = not

me (pronoun, 1st person, genitive, singular) = mine
na (particle of negation) = not

aham (pronoun, 1st person, nominative, singular) = |
iti (punctuation) (indeclinable) = (close quotes)

apari$esam (stem form: apari$esa) (neuter,
nominative, singular) = all encompassing

aviparyayat (adverb) (indeclinable) = without a doubt



visSuddham (4th class verb root: sudha) (past passive
participle, neuter, nominative, singular) = pure

kevalam (stem form: kevala) (neuter, nominative,
singular) = absolute

utpadyate (4th class verb root: utpad) (present
indicative, passive, atmanepada, 3rd person, singular)
= born

jianam (stem form: jiiana) (neuter, nominative,
singular) = knowledge

Verse 65

el AgaagarHdaRITd Feaayiafaddrs |
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tena nivrttaprasavamarthavasat saptartipavinivrttam |
prakrtim pasyati purusah preksakavadavasthitah
susthah 11 651

By that (knowledge), the Self, well situated standing
firm possessed of sight, beholds nature, which has

ceased production and discontinued from the seven
forms based on the influence of the aim.



tena (pronoun, 3rd person, masculine/neuter,
instrumental, singular) = by that

nivrtta = ceased

prasava = production

nivrttaprasavam (stem form: nivrttaprasava)
(feminine, accusative, singular) = ceased production

artha = the aim

vasa = influenced by

arthavasat (stem form: arthavasa) (masculine/neuter,
ablative, singular) = based on the influence of the aim

sapta = seven

ripa = form

vinivrtta = discontinued

saptaripavinivrttam (stem form: saptariipavinivrtta)
(feminine, accusative, singular) = ceased the seven
forms

prakrtim (stem form: prakrti) (feminine, accusative,
singular) = nature

pasyati (1st class verb root: dr$) (present indicative,
parasmaipada, 3rd person, singular) = beholds

purusas (stem form: purusa) (masculine, nominative,
singular) = the Self

preksakavat = possessed of sight

avasthita = standing firm

preksakavadavasthitas (1st class verb root: avastha)
(past passive participle, masculine, nominative,
singular) = standing firm possessed of sight

susthas (stem form: sustha) (masculine, nominative,
singular) = well situated



Verse 66
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drsta mayetyupeksakaiko drstahamityuparatanya |
satisamyoge'pi tayoh prayojanam nasti sargasya

1661

The Self, indifferent, thinks, “It is seen by me.” The
other, withdrawn, thinks, “I am seen.” Even existing
together (the Self and Nature) in union, there is no
aim of creation of those two.

drsta (1st class verb root: dr§) (past passive participle,
feminine, nominative, singular) = seen

maya (pronoun, 1st person, instrumental, singular) =
by me

iti (punctuation) (indeclinable) = (close quotes)

upeksakas (stem form: upeksakaika) (masculine,
nominative, singular) = losses interest

ekas (stem form: eka) (masculine, nominative,
singular) = one (the Self in this context)

drsta (1st class verb root: dr$) (past passive participle,
feminine, nominative, singular) = seen

aham (pronoun, 1st person, nominative, singular) = |
iti (punctuation) (indeclinable) = (close quotes)

uparata (stem form: uparata) (past passive participle,
feminine, nominative, singular) = withdrawn

anya (stem form: anya) (feminine, nominative,
singular) = the other (nature in this context)



sati (stem form: sat) (masculine, locative, singular) =
existing

samyoge (stem form: samyoga) (masculine, locative,
singular) = together in union

api (adverb) (indeclinable) = even
tayos (pronoun, 3rd person,
masculine/neuter/feminine, genitive, dual) = of those

two

prayojanam (stem form: prayojana) (neuter,
accusative, singular) = object

na (particle of negation) (indeclinable) = not

asti (2nd class verb root: as) (present indicative,
parasmaipada, 3rd person, singular) = it is

sargasya (stem form: sargas) (masculine, genitive,
singular) = of creation



Verse 67
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samyagjnanadhigamad dharmadinamakaranapraptau |
tisthati samskaravasaccakrabhramavad dhrtasarirah

ne67iu

From attaining, indeed, right knowledge of dharma,
etc., one stands in the attainment of the causeless.
From the influence of latent dispositions, a body is
retained possessed of the nature of a revolving wheel.

samyagjnanat (stem form: samyagjfiana) (neuter,
ablative, singular) = from right knowledge

hi (adverb) (indeclinable) = indeed

gamat (stem form: gama) (neuter, ablative, singular) =
from attaining

dharmadinam (stem form: dharmadi)
(masculine/neuter, genitive, plural) = of dharma, etc.

akarana = the causeless

prapti = attainment

akaranapraptau (stem form: akaranaprapti) (feminine,
locative, singular) = in attainment of the causeless

tisthati (1st class verb root: stha) (present indicative,
parasmaipada, 3rd person, singular) = one stands

samskara = latent dispositions

vasa = influenced by

samskaravasat (stem form: samskaravasa) (masculine,
ablative, singular) = from the influence of memory



cakra = a wheel

bhrama = revolving

vat = possessed of

cakrabhramavat (stem form: cakrabhramavat) (neuter,
nominative, singular) = possessed of the nature of a
revolving wheel (living in cyclical existence)

dhrtasariras (stem form: dhrtasarira) (masculine,
nominative, singular) = a body is retained (continues
to live)

Verse 68
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prapte Sarirabhede caritarthatvat pradhanavinivrttau |
aikantikamatyantikamubhayam kaivalyamapnoti

1681

When arrived at the dissolution of the body from
one’s own aims in acts and when there is cessation of
Nature, there is attaining both complete and continual
detachment of the soul from matter.



prapte (5th class verb root: prap) (past passive
participle, neuter, locative, singular) = when arrived

sarira = the body

bhede = dissolution

sarirabhede (stem form: Sarirabheda) (neuter, locative,
singular) = at the dissolution of the body

carita = acts

artha = an aim

tva = one’s own

caritarthatvat (stem form: caritarthatva) (neuter,
ablative, singular) = from one’s own aims in acts

pradhana = nature

vinivrttl = cessation

pradhanavinivrttau (stem form: pradhanavinivrtti)
(feminine, locative, singular) = when there is
cessation of nature

aikantikam (stem form: aikantika) (neuter, accusative,
singular) = complete

atyantikam (stem form: atyantika) (neuter, accusative,
singular) = continual

ubhayam (stem form: ubhaya) (neuter, accusative,
singular) = both

kaivalyam (neuter, accusative, singular) = detachment
of the soul from matter

apnoti (5th class verb root: ap) (present indicative,
parasmaipada, 3rd person, singular) = attaining



Verse 69

RIS AHTAE I WA HATEATAH |
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purusarthajfianamidam guhyam paramarsina
samakhyatam |

sthityutpattipralayascintyante yatra bhiitanam 1 691
This secret knowledge of the aim of the Self was

declared by a great sage. Where the duration, birth,
and dissolution of beings are perceived.

purusa = the Self

artha = aim

jiana = knowledge

purusarthajfianam (stem form: purusarthajiiana)
(neuter, nominative, singular) = knowledge of the aim
of the Self

idam (pronoun, 3rd person, neuter, nominative,
singular) = this

guhyam (stem form: guhya) (neuter, nominative,
singular) = secret

parama = great

rsi = sage

paramarsina (stem form: paramarsi) (masculine,
instrumental, singular) = by a great sage

samakhyatam (2nd class verb root: khya) (past passive
participle, neuter, nominative, singular) = declared

sthiti = duration

utpatti = birth

pralaya = dissolution

sthityutpattipralayas (stem form: sthityutpattipralaya)
(masculine, nominative, plural) = duration, birth, and
dissolution



cintyante (1st class verb root: cit) (present indicative,
atmanepada, passive, 3rd person, plural) = they are
perceived

yatra (adverb) (indeclinable) = where

bhiitanam (1st class verb root: bhii) (past passive
participle, masculine, genitive, plural) = of the beings

Verse 70
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etat pavitramagryam munirasuraye'nukampaya
pradadau |

asurirapi paficasikhaya tena bahudhakrtam tantram
1701

That holy, foremost sage with pity gave it to Asuri.
Also, Asuri gave it to Pancashika. By him

(Pancashikha), the tantra (doctrine) was distributed to
various places.



etad (pronoun, 3rd person, neuter, nominative,
singular) = that

pavitram (stem form: pavitra) (neuter, nominative,
singular) =holy

agryam (stem form: agrya) (neuter, nominative,
singular) = foremost

munis (stem form: muni) (masculine, nominative,
singular) = sage

asuraye (stem form: )asuri) (masculine, dative,
singular) = to Asuri (a pupil of Kapila)

anukampaya (stem form: anukampa) (feminine,
instrumental, singular) = with pity

pradadau (3rd class verb root: da) (perfect,
parasmaipada, 3rd person, singular) = gave

asuris (stem form: asuri) (masculine, nominative,
singular) = Asuri (a pupil of Kapila)

api (adverb) (indeclinable) = also

paficasikhaya (stem form: paficasikha) (masculine,
dative, singular) = to Pancashikha

tena (pronoun, 3rd person, masculine/neuter,
instrumental, singular) = by him

bahudha = various places

krta = distributed

bahudhakrtam (8th class verb root: kr) (neuter,
nominative, singular) = distributed to various places

tantram (stem form: tantra) (neuter, nominative,
singular) = the tantra (the doctrine)



sisya = student

Verse 71 paramparaya = lineage
agata = handed down
sisyaparamparayagatam (1st class verb root: agam)
ST RFRATTAHIREIF N TAGTATTH: : e otive. g
? A ! (past passive participle, neuter, nominative, singular)

= handed down from a lineage of students
FsiarcdAIA T GFIR g FAcUTedd 1 be
1$varakrsnena (stem form: 1§varakrsna) (masculine,

SisyaparamparayagatamiSvarakrsnena caitadaryabhif| instrumental, singular) = through Ishavarakrishna

sanksiptamaryamatina samyagvijiiaya siddhantam ca (conjunction) (indeclinable) = and

71 etad (pronoun, 3rd person, neuter, nominative,
singular) = this

And this summary with the Arya meters handed down
from a lineage of students through the noble-minded
Ishavarakrishna, having thoroughly understood the
dogma.

aryabhis (stem form: arya) (feminine, instrumental,
plural) = with the Arya meters

sanksiptam (6th class verb root: sanksip) (past passive
participle, neuter, nominative, singular) = summary

arya = noble

mati = a mind

aryamatina (stem form: aryamati) (feminine,
instrumental, singular) = by the noble-minded



samyag = thoroughly

vijiia = understood

samyagvijiaya (9th class verb root: vijia) (gerund)
(indeclinable) = having thoroughly understood

siddhantam (stem form: siddhanta) (neuter,
accusative, singular) = dogma

Verse 72
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saptatyam kila ye'rthaste'rthah krtsnasya
sastitantrasyal|

akhyayikavirahitah paravadavivarjitasca'pi 11 721

Thus is declared in the 70 (verses) are those subjects
which are the subjects of the whole Shashti Tantra,
omitting the short narratives and controversies.



saptatyam (stem form: saptati) (feminine, locative,
singular) = in 70

kila (adverb) (indeclinable) = thus is declared

ye (relative pronoun, 3rd person, masculine,
nominative, plural) = those which

arthas (stem form: artha) (masculine, nominative,
plural) = subjects

te (correlative pronoun, 3rd person, masculine,
nominative, plural) = those

arthas (stem form: artha) (masculine, nominative,
plural) = subjects

krtsnasya (stem form: krtsna) (masculine/neuter,
genitive, singular) = of the whole

sastitantrasya (stem form: sastitantra) (neuter,
genitive, singular) = of the Shashti Tantra

akhyayika = short narratives

virahita = excluded

akhyayikavirahitas (1st class verb root: rah) (past
passive participle, masculine, nominative, plural)
the excluded short narratives

paravada = controversy

vivarjita = excluded

paravadavivarjitas (stem form: paravadavivarjita)
(past passive participle, masculine, nominative,
plural) = excluded controversies

ca (conjunction) (indeclinable) = and

api (adverb) (indeclinable) = also



