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Proponent : No, because it is not accepted by us. The vaivarta body is
not caused by virtue and vice; on the contrary, it belongs to the
principal element (or it is due to the potentiality of the con-
stituents) and hence there arises no defect. Nor are accepted
(by us) many subtle (bodies). Therefore, the defect is ap-
plicable to the thesis of the opponent (lit. others) only,
Moreover, because of non-admitting the maturity of all the
past impressions. The fault would have arisen in the case of one
admitting the maturity of all the past impressions. In our
theory, however, the maturity of the past impressions is partly.
Therefore, it carries no force.

If it is argued that their partial manifestation is illogical be-
cause there is no particularity in the cause (through which the
modification is caused partially and not [ull), it may be like this. The
particularity in the manifestation of the past impression, is observed
to take place due to the particularity into less or more degree in the
causes just as in case of the éir.7 elc., in anger, etc. The cause in the
manifestation of the result is the time of departure. And , that is
without particularity. Therefore, the partial modification of the past
impressions is not justified. This is also wrong.

Why ?

Because that (departure) is caused. The completion of the ex-
perience of the results of the acts done earlier and the maturity of the
acts done at present for the experience of their results is the cause of
departure 3 the departure, on the other hand, in not (the cause) of
the maturity (of acts for [ruits). Moreover, there is the absence of
some other body. In the case of the one who intends the manifesta-
tion of all the past impressions there arises the undesirable contin-
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gency of the absence of some other body due to the absence of some
other cause. If it is argued that it is due to the act done at that time.”

No, because that is not possible when the state of embryo, etc.,
meet destruction, That act of inception of the seed of the organs is
caused by the act done at that time, that body, the seed
(karanasarira) is destroyed at the end of the state of embryo and,
hence, since there is no impression of past deeds, there arises the un-
desirable contingency of absence of possibility for the other body.
Morcover, there arises the undesirable contingency of the impos-
sibility of the other body for the immovable being. Since the impres-
sion of the past deeds is effective for the production of the body of
the immovable beings and since the impression of the past deeds is
not produced by the body of the immovable beings, there arises the
undesirable contingency of absence of the transmigration of that
i[beiu_ﬁ;_,).";l Therefore, it is right that the subtle body, which originates
for the purpose of the conscious entity in the initial creation, trans-
migrates, and until the purpose of the conscious entity comes to an
end, it continues to exils.
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The senses would always be in contact with the object, and
there would not be the absence of knowledge any time.
Moreover, if the senses would be all-pervaisve, all the senses

would come in contact with all the objects and it would result
into the knowledge of all the objects simultaneously.

If the senses would be all-pervasive, they would come in contact
with all the objects and there would remain no object
obstructed from the senses where inference and verbal tes-
timony would be applied.

The body with which it is related would be capable of doing and
knowing everything because of having an all-pervasive subtle
body.

The one possessed of ghost is perceptible while the ghost is im-
perceptible. Therefore, the relation with imperceptible does not
turn the perceptible also imperceptible.

Determination (adhyavasaya) stands for intellect here.

The virtue, vice, etc., are the factors for a particular subtle body
and they do not produce a gross body also. The two are
clarified by Chakravarti within paranthesis as dharmadhar-
mayoh.

Here, air seems to denot the vital airs which are variously ob-
served (as more of less) in accordance with the situation or
emotions.

When the result of the works done earlier is experienced and
there is no work which is matured for giving its result immedi-
ately, the beings meet death.

In the theory of the Samkhyas, however, such a defect does not
arise because all the past impressions are not exhausted in one
birth and the remaining cause the further body.



KARIKA 42
(Transmigration of subtle body)
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Opponent : If the origination of the subtle body is admitted to be

meant for the conscious entity, the purpose of the conscious

entity should be realised or finished by it (subtle body) at the
time of that (first creation) only. The transmigration in the

form of an individual soul in the form of god, man, and vile
. animal should not take place again and again.
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Proponent : THE SUBTLE BODY THROUGH ITS CONNEC-
TION WITH THE MEANS AND THEIR RESULTS ACTS
LIKE A DRAMATIC ACTOR ON ACCOUNT OF ITS
BEING UNITED WITH THE ALL-PERVASIVE POWER
OF THE COSMIC MATTER.

Though the subtle body originates for the accomplishment of
the purpose of the conscious entity, yet since all the three of the cos-
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tituents can be dominant, when the Sattva is dominated by Rajas and
Tamas and prompted by that, one hears from the ¢ruti about the
means causing the experience of the cause, the effects like the
objects of the body and the senses, as the desirous of heaven should
perform Agnihotra ; ‘through the performance of Agnisioma one
wins over the kingdom (domain) of Yama.’ Then, he begins his ac-
tivities with the desire for their results, taking delight in the causes
and the vital air etc. He performs even impure actions through mind,
speech and body on account of the strange nature of the activities of
the constituents, even though he is very cautious. Then, due to the as-
sociation of the cosmic matter with all-pervasive powers, the subtle
body even though remaining of the same nature acts like a dramatic
aclor acquiring the bodies of a god, man, animal and ghost ; the
similarity being in case of acquiring and giving up the particular
form. Since the all-pervasiveness is common to all of the three con-
stituents, there is observed the mutual suppression in them. There-
fore, the transmigration is caused by dispositions. Liberation is
caused by not acquiring the cause of that.
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(Dispositions)
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Opponent : The dispositions are mentioned by you in that connec-
tion,' and we do not understand the meaning of the word.
Hence, it should be stated as to which are these dispositions?
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Proponent : The dispositions are the virtues, etc. Virtue knowledge,
non-attachment, lordly powers, vice, ignorance, attachment
and absence of lordly powers are the dispositions.

(Sub-divisions of disposition)
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There is the difference of opinion among the authorities in this
regard. According to Pdficadhikarana, knowledge is of the two
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kinds — natural and acquired. The natural is of three kinds : arising
with the origination of the element, innate and the growing one. That
arising with the origin of the element arises in the intellect in the
form of the high understanding. The innate and growing one arise
when the body is accomplished. The ianate is that which arises at the
time of the production of the group of (the cause and the effect), as
for example, the knowledge of the great seer, viz., Kapila. That which
grows arises with the application of some other cause in the case of
one whose body is already accomplished (i.e. created). The acquired
one is of two kinds- acquired by oneself and aquu'cd with the help of
others. That acquired by oneself is Taraka.? That acquired with the
help of others refers to the other accomplishments. It is stated also :

The knowledge which arises with the origination of the element
itself is called vaivarta, the second may be that which grows and the
third is the acquired one. This is said to have six sheaths.

Here, since the innate is similar to that originating with the
production of the elements themselves, the innate is described
without distinction. The acquired is also of two kinds. Out of them,
that acquired by himself is the Taraka; that acquired by the help of
others is of seven kinds said to be svatara, etc.

As the knowledge, so are the virtue, etc., also.

(Different views about the sub-division of Dispositions)
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However, in the view of Vindhyaviasin the knowledge arising
with the origination of the elements themselves and the innate does
not exist. On the other hand, knowledge is accomplished (ac-
quired)only. Here, the knowledge of the great seer (Kapila)also is
accomplished after the group of the composite objects is originated
on account of which the knowledge begins from listening to the
preceptor. It is also stated that the cause which is accomplished and
promotes the effect, does not give rise to something fresh. It is jus-
tified through the relation of cause and the effect. Here, it originates
sharply (or in short time) in the case of the great seer (Kapila) and it
is difficult for others (to acquire).” This is the difference in this case.
The authority has stated that the Taraka etc., are common to all as -
the dispositions are of three kinds— innate, natural and acquired.
Through the mention of innate he rejects the knowledge arising at
the time of the (origination of the) clements. It does not exist at all,

How ?

If it would be so, the bringing together and arrangement of ob-
jects and (the statement of) origination of other elements would be
meaningless. When the knowledge arising in the intellet is cognised
in the intellect itself, what is the purpose of bringing together of
other objects? Meoreover, in that case, the thinking of the seers is not
justified, because there is no restriction. There is no restriction in the
origination of the knowledge at the time of the arrangement of the
causes and effects (body). He is not fenced with wickedness due to
which some more time is required for (the rise of knowledge).
Therefore, the knowledge originates along with the cause and effect
(body) just like the lamp and the light and, hence, it is innate. In the
case of others, however, on account of the awakwardness (dullness)
of the intellect on account of its coming from the cosmic matter after
some time it becomes soon; like that at the sight of a black serpent.
That is natural. The acquired also is twofold as is the case with the
earlier, just as the knowledge is innate in the case of the great seer;
the lordly powers in the case of mahatmys $arira; the virtues in
Bhrgu, etc.; and non-attachment in Sanaka, etc,; vice in the case of
yaksa, devils, etc.; absence of lordly powers in case of the, men and
the animals born at the time of destruction of the six attainments,
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attachment and absence of knowledge in the people other than
the great seer. They are natural also as the non-attachment in case
of lord Asuri. Virtue originated in him because of his being born
as the great scer. He drived away the impurity because of its being
contradictory to the virtue. When that (impurity) was destroyed,
the stream of purity proceeded from the cosmic matter and
favoured by that he in whom the desire to know was born due to
the stroke (or affliction) of the three constituents, renounced the
world. Similarly, the lordly powers of the Nandi (the bull of lord
§iva] through the contact with the great lord {ﬁiva), and the vir-
tues, etc., of Nahusa through his contact with Yagastya. The ac-
quired dispositions are like those of ourselves. In this way, since
the authoirty mentions the dispositions of three kinds, they are not
all natural as held by Patafijali, nor are they all acquired from
others as held by Pdficadhikarana. On the other hand, the great
part of the growth (i.e. transgressing the natural quantity) in the
inherent dispositions is from the cosmic matter (natural, arising
spontaneously) and the less from acquisition.

(Three kinds of Dispositions)
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Thus,
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THE DISPOSITIONS LIKE VIRTUE, ETC., ARE INNATE,
NATURAL AND ACQUIRED AND ARE OBSERVED TO BE DE-
PENDENT ON THE ORGANS AS THESE SO ARE EMBRYO,
ETC., AS DEPENDENT UPON THE EFFECT (LE. THE BODY)

Through the mention of embryo, etc., the author has stated that
the bodies are of three kinds only Their form found in whole world
of fourteen kinds is of three kinds.” The innate is that of the vaivarta
body like planets, stars and other small stars, as also the particularity
due to the race as the whiteness of the swan and the variegated
(colour) and clearness (not darkness) in a partridge and the
peacock. It is natural also as — on account of the notion of possessing
a magnimous body one comes to have the notion ‘I will produce the
sons who will work for me, will know me and the others’, the creation
as he ponders over comes out of the cosmic matter as in the case of
lord Siva in producing thousands of Rudras. The embryo, etc., are
acquired, as it is stated in the veda of medicines-the pregnant
woman gives birth to a son after drinking milk. Thus are explained
the dispositions. Since they are universal (i.e. found everywhere in
the universe), the transmigration in the form of a bpdl'lli:l.lidr state (or
mode of existence) of the subtle body takes place’
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L.e., in context of transmigration of subtle body.
It is a kind of attainment.

Here, the causal relation may present some problem from
Samkhya point of view. The effect exists in the cause prior to its
origination. Knowledge could also be considered as existing
carlier. Even if knowledge is considered to be acquired, the
above maxim holds good with regard to the material objects and
should not be stretched too far. Knowledge is a particular form
or state of intellect and, hence, a change in state does not dis-
turb the theory of causation.

This is proved through our common cxperience also. Due to the
natural dispositions a man is inclined to a particular thing.

The fourteen kinds of worlds are the fourteen regions (lokas) .
Three kinds may mean either gods, human beings and lower
animal, or the bodies like embroy of three kinds: innate, natural
and acquired. The latter interpretation seems to be nearer the
intention of the present author.

Since no being is found without those, we can conclude that
they are everywhere and the subtle body transmigrates with
them. Of course, some dispositions are acquired which also fol-
low in the next
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(Results of disposition)
3TE, 6 QAT TR ferge Frerera 3fa ?
Opponent : Through the practice of which disposition what par-
ticular state (or mode of existence) is acquired by the subtle
body ?
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Proponent : Through virtue is the rise upwards.

The virtue is already explained. Through the practice of this

there takes place the birth in the land of gods (i.c. heavenly reigns) of
eight kinds.

Through vice becomes the departure (or state of birth)
downwards.

The vice is also already explained.(Ka. 23). Through the prac-
tice of that takes place the birth in the five kinds of land of the
animals.
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Opponent : There is no propriety (in experiencing) one particular
land (through a particular disposition) because there is a par-
ticular state of beings on it. If the causality of a particular land
is restricted to the dispositions, there would be no low, medium
and high qualities in the birth, form, nature, favour (i.e. oc-
cupations) and diseases on the same place.
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Proponent : A particular land is not restricted through it. On the
contrary, the word high means the ‘superior’. Through virtue
there is rise upwards, i.c. ensues a superior birth in gods, men
or animals. Similarly, through vice is the departure downwards
i.e. the inferior birth.

THROUGH KNOWLEDGE ONLY IS ACQUIRED THE
LIBERATION.

The word Ca means restriction. The liberation is (attained)
only by knowledge and not by any other disposition. Thus, the state-
ment of the other teachers that the isolation ensues through non-at-
tachment and through (mmbmauon of) knowledge and
non-attachment, becomes negated.’
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What is the fault if it is held that the isolation of the conscious
entity ensues through non-attachment ?
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Reply: This cannot be (held so).
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Why?

Because it is not in opposition to the cause of transmigration. If
the contact of the cosmic matter and the conscious entity would be
caused by attachment, their disjunction (or separation) wouid be
through non-attachment opposi‘e to that (cause of contact). It is,
however, nct so.

How ?

Because it comes into existence after the origination of body
which is caused by that contact. The attachment comes into existerice
after the composition of body. Therefore, it cannot be corsidered as
the cause of the origin of body. In the theory of one holding that the
liberation ensues through knowledge, in his case it comes to be that
bondage ensues through absence of knowledge because the latter
stands in opposition to the former, and it is not that that did not exist
earlier to the origination of body. Therefore, the liberation does not
ensue through non-attachment. Therefore, liberation does not ensue
from (the combination of) knowledge and non-attachment, because
both cannot be the cause (at a time). Therefore, it is rightly said that
the liberation ensues from knowledge only.

Therefore,

BONDAGE IS INTENDED (TO ENSUE) FROM THE REVERSE
(OF KNOWLEDGE)

The absence of knowledge is opposite to knowledge. From
that ensues the bondage of three kinds : natural, personal and
evolutional.

KARIKA 44

1. The liberation cannot be attained by non-attachment or the
combination of non-attachment and knowledge. Non-attach-
ment may lead to knowledge and this only leads to liberation.
The other dispositions regulate a particular state of birth.
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(Natural bondage)

3R, FHIG ATHF a4 wafd ?

Opponent : Through which disposition ensues the natural bondage ?
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Proponent : THROUGH NON-ATTACHMENT (RESULTS)
MERGER INTO (EIGHT) CAUSES.

Throu;gh non-attachment one merges into eight causes,’ this is
called the natural bondage.
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Opponent : If there is merger in prakrti through non-attachment, it is
immediately realised that it is no attachment towards cosmic
matter. The cosmic matter, composed of three constituents ex-
isting in the form of the cause, or effect and both the cause and
the effect, non-sentient and dependent is distinct. The con-
scious entity which is devoid of constituents is not an effect,
cause, both cause and effect, opposite (in nature) to that (cos-
mic matter), sentient and independent. Then, also there is the
merger in cosmic matter and thercby arises the undesirable
contingency of absence of liberation.”
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Proponent : It is the case ‘from the opposite’. We shall breake it (ex-
plain) like this. The opposite of it which is non-attachment fall-
ing under the section of (satisfactions) and (in the form of)
notion of highest towards the cosmic matter etc., from it only
takes place the merger into the cosmic matter and not through
anything else® Or, in this case also the liberation ensuse
through the knowledge of distinction of the cosmic matter and
not through the non-attachment.

Why ?

Because, as it is already stated that it is not opposiie to the
cause of the birth, Morcover, there would anse the undesirable con-
tingency of liberation in case of the ‘acquatic’.* Its knowledge of dis-
tinction is similar (to the one knowing its distinction from cosmic
matter) because its blemish of attachment has come to an end. This
is, however, not desirable. Therefore, it is right that the merger in
cosmic matter takes place through non-attachment.

(Personal ﬂondagc}

3Te, 319 SfEgomay: 4. ?

Opponent : How does the personal bondage take place?
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Proponent : Through attachment abounding in Rajas takes place trans-
migration (wor!d}.s
Attachment is the lust for the objects— perceptible and taught
in the scriptures. Through the attachment to the perceptible objects

one performs the acts causmg the attachment to them. Therefore, he
is born there in the world.® Through the desire for the objects taught
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in the scriptures one begins sacrifice etc. From that takes place the
birth in the heaven, etc. This is the personal bondage. A person who
starts the acts through the desire of the objects— perceptible and
taught in the scriptures with a view to get these objects, performs the
acts leading to the undesirable results also due to the strangeness in
the functioning of the constituents. Thus, the birth in human form or
in some other state is caused by the attachment.

(Propriety of the term abounding in Rajas)
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Opponent : The mention of the word abounding in Rajas in the text
carries no sense because the attachment is caused by that
(Rajas) itself. The attachment is caused by Rajas only. Hence,
only this that transmigration is caused by attachment should be
stated. The mention of Rajas is meaningless.
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Proponent : No, because the object serves as a qualification. This is

stated so to suggest the meaning that the attachment in the ob-
jects only is the cause of transmigration. Otherwise, the attach-
ment of an ascetic towards the practice of restraint, observance
and meditation, etc., which is abounding in Sattva or the
attachment to religious discourse would also be for the sake
of (i. ¢. would lead) to transmigration.

(Non-obstruction through supernatural powers)
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FROM SUPERNATURAL POWERS (RESULTS) NON-
OBSTRUCTION.

From the cight types of supernatural powers, to be atomic ete,,
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stated above, arises the non-obstruction in the respective objects.
The lust (i.e. attachment) to that is the evolutional bundage.T

(Absence of knowledge is the root of dispositions)
are, afe Fifufsfufifdarafifafag o= fdcd sgemame
T4 3T A | WA IR G Saeatt |
Opponent : If the three kinds of bondage is caused by three respec-
tive causes like non-attachment, the statement that the bondage
is caused by absence of knowledge comes to be wrong, The ab-
sence of knowledge being a different disposition should have a
different result.

IAG— A, AT | FAafHari @ &l gehe aFsyE qay |
AfafreearadTy | 7 f IFETERE vFiaeEE | aautn wesEteEge-
e, fafed setsanERegeif SrradEernty gYs Fe,
[ AT A FETEN: |
Proponent : No, because of its being the root-cause. The absence of

kﬁ}'ﬁcdgc serves as a (general) cause for all the results of the
dispositions devoid of knowlgdge? since all the others are
caused by that i.e. absence oflﬁinwlcdge. The non-attachment
of a man possessed of knowledge is not for the sake of (i.c.
does not lead to) the merger into the cosmic matter. Thus,
since the others are not observed in case of the great seer, elc.,
and since it is wrong that the different results proceed from the
same (one) cause, the uncommon causes like non-attachment,
elc., are postulated separately; the absence of knowledge, how-
ever, is common and hence there is no fault.

(Result of absence of lordly powers)
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FROM THE REVERSE (RESULTS) THE OPPOSITE
(THEREOF).

From the absence of lordly powers results the obstruction op-
posile to the eight kinds of non-obstruction like atomic size, efc.
Thus, after acquiring the eight types of dispositions, virtue, etc., the
eight types of results take place. Thus is explained the creation of the
elements and the dispositions. This is postulated as a form and ac
tivity of the manifest. We shall speak of the result now.

(Here ends the eighth discourse and the third chapier in the
Yuktidipika)
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The eight causes are cosmic matter, intellect, egoism and five
subtle elements which produce the dissimilar objects.

The cosmic matter is in four forms : cause, i.e. the rool cause of
everything, effect, i.e. the objects which do not produce any-
thing, both the cause and effect i.e. intellect,egoism and the five
subtle elements. The fourth kinds is that which is neither the
cause nor an effect. This may signify the cosmic matter in the
state of dissolution when it does not produce anything and there
is only sadrsaparinama (modification into their own form) in
the constituents.

It does not mean that the conscious entity physically merges in
cosmic matter; but one is satisfied with the notion that the cos-
mic matter is the highest principle.

Cf. Y.D. on karika 50.

Attachment is a factor for determining further state of birth.
Man develops intense desire for an object and acts accordingly
which determines his nature and this serves as a factor leading
to a particular state of birth.

It is called vaikarika because it is with reference to the vikaras
(evolutes) of the cosmic matter. Such a man does not ex-
perience obstruction in his way to get any evolute.

Cf. Yogasutra 2.4



