KARIKA 24
It refers to the order of creation in Karika 22.

Vaikdrika, taijas and bhutadi are the technical terms denoting
the three states of egoism as it dominates in sattva, rajas and
tamas aspect respectively. These are roughly stated to be three
kinds, though really they are the three aspects or states of one
and the same entity.

The source of the quotation is not known, The particular char-
acteristics refer to the particular states above. The activity of
the constituents refers to that at the time of evolution from the
cosmic aspect of egoism.

There are the five organs of knowledge, five organs of action
and the mind.

The objector means that the giving of the different name to the
state of dominance of a particular constituent would lead to the
indefinite objects due to the dominance of each constituent in
different objects.
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(Evolution from the sattva dominating Egoism)

3Te, FAtE afe aweas FAaTEE GyReeRIea i |
Opponent : If it is so, it should be stated that there is the evolution of

this particular effect from the egoism bearing this name.
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Proponent : THE GROUP OF ELEVEN ABOUNDING IN SAT-

TVA EVOLVES FORM THE VAIKARIKA (SATTVA

DCMINATING) FORM OF EGOISM.

The word ‘evolution’ follows here also.! The meaning is that
the eleven senses abounding in Sattva proceed or evolve from the
Sattva-dominating form of egoism. Through statement of eleven
there arises the knowledge of the senses because in the preceding

aphorism they (two words ) have the grammatical agreement in the
same case. Therefore, there is no meation of the senses again.

(Evolution from tamas dominating egoism)

e, T O ., Feearegueada fd 2
Opponent : What are the qualities of the subtle elements and
from what form of egoism do they evolve?
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Proponent : THE GROUP OF SUBTLE ELEMENTS, WHICH
ABOUNDS IN TAMAS, PROCEED FROM THE TAMAS
DOMINATING FORM OF EGOISM.

The subtle elements evolve from the egoism named bhuiadi
and abounding in Tamas. The group of subtle elements abounding in

Tamas proceed from the form of egoism termed bhuitadi. Here also

the number is told by mentioning the subtle elements only and,
hence, is not explicitly stated.
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Opponent : The mention of a particular nature is meaningless. It is
alrcady stated that the names vaikdrika, etc., are applicable to
Sattva, etc., present in the form of egoism. If the Sattva is
denoted through the word vaikarika, and if the group of eleven
organs evolves as vaik@rika in nature, it becomes known that
they abound in Sattva. When it is stated that the subtle ele-
ments (evolute) from the form of egoism called bhiitadi, it be-
comes known that they abound in Tamas.

Why ?
It is not possible that there may be the evolution (of objects)

abounding in Tamas from the Sattiva and that (of the objects)
abounding in Sattva from the Tamas.
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Proponent : No, because it suggests the unfamiliar nature. How is it
known that Sattva is known through the word vaikdrika, Tamas
through the word bhiitadi and Rajas through the taijas, for the
suggestion of which it is done so here. The technical definition
is not familiar and is not known without deciding (discussing).

(Taijas form of Egoism)
7%, ATty |
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Opponent : The name taijas serves no purpose.
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Proponent : NO BOTH PROCEED FROM THE TAIJAS FORM
OF EGOISM.

Because of its capability with reference to both, it is at both the
pface.s It would have been so (pur;mseless) if there would have
been no capability for functioning in it. It follows from the preceding
that from this taijas form of egoism proceed both types of evolutes
called the senses and the subtle elements.

How ?

When the vaikarika form of egoism evolves in the form of the
senses, because of its being inactive il requires taijas as the im-
perator; (it requires) bhutadi as causing difference.

Why ?

Because that (Sattva) is differentiated by that (bhutadi) only.
Just as the fire thrown in fire becomes fire only, water thrown in
water becomes water only. In this way, the Sattva requires the as-
sociation of the other constituents while bringing out the difference
in the Sattva. He looks for the state of the eleven organs being dif-
ferentiated through the association of the Tamas which is in the form
of bhiitdda form of the egoism and favoured (or assisted) by the
Rajas in the form of taijas, which is of the nature of activity. Similarly,
the tamas in the form of bhitadu form of egoism evolving in the form
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of the subtle elements from the egoism requires taijas form of egoism
for activity and vaik@rika form of egoim for differentiation.?

Why ?

It should be added here that because the differentiation in that
(sattva) is caused by that ( tamas) only. The scriptures also state like
this. When the vaikarika form of egoism creates, this bhutadi form of
egoism activated by the taijas form of egoism joins the vaikarika form
of egoism. Similarly, when the bhutadi form of egoism creaters, the
bhitadi activated by taijas dominates the vaikardika form.* Through
this maxim there is the evolution of both from the taijas. Thus is ex-
plained the egoism.
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It follows from the last Karika.
It works at both the states of egoism because it is capable of

working at both the states. Sattva and tamas are inactive in
themselves. The activity for evolution in both the states is
caused by rajas.

This brings out the fact that the difference in the nature of
various objects is caused by the proportion of the three con-
stituents. Even in the objects abounding in sattva, the mutual
differentiation is brought about the proportion of tamas in
them. The quality of rajas causes activity, mobility or change in
an object.

The context demands the reading vaikarikamabhibhavati in
place of bkaitadimabhibhavati.
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(Sense organs)
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Opponent : It is stated earlier that the group of eleven organs
proceed from the sattva-dominating form of egoism. We do not
understand it through the gencral statement. Therefore, it
should be stated as to which organs are intended by you here.

(Organs of knowledge)
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Proponent : THE ORGANS ARE OF TWO KINDS : THE

ORGANS OF KNOWLEDGE AND THOSE OF ACTIVITY.

The organs of knowledge are called ear, skin, eye, tongue and
nose. The compound term ear, skin, cye, tongue and nose mean the
ears, skin, eyes, longue and nose. Calling or saying is the name which
means to convey or giving for understanding. Those which are con-
veyed through these words are car, skin, eye, tongue and nose.' The

compound form of the word is dissolved in dual (in case of ears and
eyes) due to the difference of locations. These should be understood
as the organs of knowledge. The organs of knowledge are the senses
related to knowledge.

& gt gefifa ?

Opponent : What are they to the knowledge ?
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Proponent : They serve as the gate for the knowledge of the objects
like word.

Why ?

Because of the absence of the functioning externally in case of
internal organ. There is no function of the internal organ outside (the
bosy) and, hence, it is not capable of knowing the objects like word,
etc., directly, Therefore, some other means in the form of ear, clc.,
which are capable of illuminating (grasping) the external object
directly are required. The knowledge of object of that (internal
organ) arises through the medium of that. Therefore, it is rightly
stated that senses of knowledge are so because they serve as the gate
for knowledge of external objects by the intellect.

(Organs of action)
m,ﬁﬁwﬁr Tr:ﬂﬂ:ﬁﬁf ?
Opponent : What are the organs of action ?
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Proponent : THE SPEECH, HANDS, FEET, ANUS AND
GENERATIVE ORGAN ARE THE ORGANS OF ACTION.
The compound speech, hands, feet, anus and generative organ
means speech, hands (two) feet (two) anus and the generative organ.

These are stated to be the organs of action. The organs of action are
those meant for action.

What is the action ?

That is to speak, etc., which will be stated later on. Since they
perform these actions particularly, they are the organs of action.

(Difference of the senses from their locus)

e, FEHAGUART ASHRG A=A, 7 (AISHRT-
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fafa ?

Opponent : How is it known that the senses are different from their
locus and are not the locus itself ?

Proponent : There is the distinction of the organs from their location
because some particular power is observed. Just as the intellect
is inferred to be a distinct object due to (through) the observa-
tion (experience) of a particular power in the form of ascer-
taining the objects, which is not possible in the case of the body
(physical), similarly, the organs as distinct (from locus) are in-
ferred from the observation of a particular power in the form
of grasping the objects, which is not possible in the case of the

location.
3Te, 7, eErs a2 | sftrermEe fargeet 3 g, saf=
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Opponent : No, because the impossibility is not yet established. Both
of the facts that the grasping of the object in not possible in the
case of the locus and is possible in case of some other object
only, are unfamiliar.
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Proponent : It is not unfamiliar because that (grasp of an ob-
ject) is not justified in case of the objects which are of the similar

genus (Lo their locus). Since the grasping of the object is not possible
in case of the material objects like pot.

Since the capability is not generated in the case of the objects
originating from the egoism, the :;‘egatinn of that in the case of our
senses also should not be inferred.
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This is also wrong.

Why ?

Because there will arise the undesirable contingency of dif-
ferentiation of power (even in your theory). In our theory the
vaikarika state of sattva is of the nature of light and the senses
originate due to that particular power. In the case of other kinds of
egoism subtle elements are born on account of the power of tamas in
the form of bhiitadi type of egoism because those (subtle elements)
are identical in nature to the earth, etc. Therefore, the above solution
is not based upon similarity of cases. Through this is refuted the
elemental nature of the senses.

(Refutation of considering the sense as one)
TR, FATATES T2, 7 GRFAAE FATaa g yeH
wfefa ?

Opponent : How is it known that the senses are many and would a
single sense meant for all types of knowledge would not be lo-
cated at many organs as is the case of mind ?
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Reply : No, because there will arise the undesirable contingency
of activity or the absence of activity (of all the senses)

simultaneously. 1f there is only one sense for all knowledges
(or located at many points) as is the case with mind, there
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would arise the knowledge of all the objects with the
knowledge of one object. However, the difference in
knowledge is experienced. Therefore, the sense is not one. If it
is argued that the senses are material in nature because of the
observation of favour or injury to them by the material objects?
It may be like this. Here, the favour or injury to the material
objects like pot is caused by the material object like clay, stick,
wheel, thread (rope), water and a hammer. If the senses would
not be material in nature, the favour to them would not be
rendered through the collyrium, etc., and the injury by dust,
etc., which are material in nature. This is also wrong.

Why ?

Because of its being non-conclusive. The favour in respect of
grasping (or seizing), retaining and remembering to the internal
organ is rendered through face, etc., which are elemental in nature
and the injury to that also is rendered by stone etc., which are also
material in nature. And, it is not material in nature. In the same way,
the case may be with the senses also. If it is argued that the
knowledge of the modification (from the material element) arises
through the manifestation of the particular quality ? The smell which
is particular quality of earth is manifest through nose, the taste
belonging to the water through tongue, the form or colour belonging
to the fire by the organ of sight, the touch actually belonging to air,
through skin, and the word actually belonging to the sky through the
ear. The object is observed to be the modification of the one the
quality of which is manifested by it. For example, the lamp which is
the manifestor of the form is of the nature of the Light.s

This is wrong.

Why ?

Because it would involve the undesirable result. In the view of
those who intend that the manifestor is the modification of the
manifested element, there arises the undesirable contingency of
earthly nature (origin from the earth) of the water because the water
causes the manifestation of smell.” If this is undesirable, the reason is
not conclusive. Thus, the statement that the senses are material in

nature because of being the manifestor of the particular quality of
the material elements, is wrong.
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The senses are actually the powers of sight, etc., in the body, yet
are located at various points in our body.
The senses are the product of egoism while their locations in
the body are material in nature. The material objects like pot
are not observed as grasping the objects.
This seems to be the statement of the objector.
This is a reply to the above contention that all the products of
egoism do not grasp the objects and, hence, the senses need not
necessarily grasp the objects.
This seems to be the argument of the Naiyayikas to establish the
material nature of the senses.
The meaning is that sometimes the piece of earth does not give
smell but does so when sprinkled with water. In that case water

helps the manifestation of smell and, hence, would be con-
sidered as the product of earth,
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(Definition of mind)
38, TR SEgmgma g yrfeEs | fert gEfEaE-
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Opponent : It is stated earlier that the eleven senses originate from

egoism. Now the senses of knowledge and of action are men-
tioned as ten only. Hence, the one entity is less.
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Proponent : It would be this only if the phase of senses would be this

much only. What then,

IN THESE, MIND IS THE DESIRING PRINCIPLE,

Here, mind should also be accepted in the phase ol' the senses.
There, we speak ‘desiring principle’ as the definition.! Samkalpa,
abhia, iccha, trgna, etc., are synonymous. The desiring principle is
that which desires. This is the definition of mind.

(Separate existence of mind)
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From that is ascertained the existence of it though it is not
directly perceived.

How ?

Because that (desire) is not possible in case of the other senses
individually and collectively. Keeping aside the mind will you postu-
late desire as an act of the other senses individually or collectively ?

What difference does it make ?

Because the objects of desire are not fixed frcsrrfcted}.z The
objects of the senses like ear, i.e., the word, etc., are fixed. The
objecis of desire, however, are not fixed. Moreover, because its ob-
Jjects belong to three periods of time. The function of the ear, etc., has
its object cxisting at present, but the objects of desire belong to the
three periods of Llime. Therefore, desiring is not the act of the senses
individually or collectively. Morcover, there will arise the undesirable
contingency of absence of that (act of desire) in case of deaf persons.

If it is argued that the act of desire may bc the function of sen-
ses mihdwely as is the case with vital air, etc?’ It may be like this.
As the wital airs, etc., are the function of the senses collectively and
when one sense gets damaged, they do not come to an end, similarly,
the act of desiring also may be the activity of all the senses collective-
ly and it iwould not come to an end when any one of them is
damaged.

This is also wrong because of the particularity (or distinction).
The circulation of vital airs is without object. The act of desiring,
however, has word, etc., as its object. This is the particularity. There-
fore, since the act of desiring is not possible in case of the senses in-
dividually or collectively, it is proved that it (act of desiring) is a
probans for the existence of the mind.

(Mind is both sense of knowledge and action)
e, aeauReitay, Isgefaw | otz qoegefe-
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Opponent : It is yet to be decided because the senses are of two
kinds. Two kinds of senses are mentioned earlier. Hence, it
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should be decided whether the mind is a sense of knowledge or
a sense of action.
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Proponent : : IT IS STATED TO BE THE SENSE OF BOTH THE
KINDS.
The word ca is used in the sense hi (certainly). That is certain-

ly both kinds of sense. This is what is meant here. The mind is not
only the sense of knowledge but also the sense of action.

frammsmaregwHta 99 mﬁaqia?[,a?rﬁ frrameq: afefzamnfasn-
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Opponent : If it is argued that it is wrong because of the absence of
the reason for such a restriction? It may again be like this.
What is the reason for restriction that even when the nature of
being a sense is common, yet the application of being of both
the kinds is to the mind only and not to the others ?
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Proponent : SINCE IT IS INTERNAL (AND HENCE) HAVING

THE OBJECTS OF THREE PERIODS OF TIME AS ITS

OBJECT, THEREFORE, THE APPLICATION OF ‘BEING

OF BOTH THE KINDS’ IS TO THAT.

Because it has the objects of the three periods of time as its
objects. Here, what is internal and the function of which is with refer-

ence Lo the objects of three periods of time, that is said to be of both
the kinds, just as the intellect. The mind is internal because it is not



216 Yuktidipika

related to the objects directly and has the objects of three periods of
time as it has the objects the objects of past, future and present.
Therefore, it is proved that the appeliation of being of both the kinds
is applicable to it.

Here ends the sixth discourse in the Yuktidipika commentary
on the Samkhyakarika.



